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KARMA. 
IV. 
Psycuic Karma. 


Continued from page 15. 


ANY psychic faculties much desired should be really 
MI called psychic diseases, because they are usually the ab- 
normal development of one part of the psychic body, 

while the other parts remain undeveloped. What we 

know in medicine as gigantism, a disease where the bony struc- 
ture of one part of the body continues to grow to an enormous 
size while the other parts remain normal, may be seen in psychic 
development also and in the psychic body. As, for example, 
in gigantism the lower jaw may grow to twice its size, or one of 
the hands increase three or five times its size, or one leg will in- 
crease while the other remains the same, so where one attempts 
to develop clairvoyance or clairaudience, the organ and inner 
sense of sight is increased or developed, while the other senses 
are closed. Imagine the appearance of a being who has one of 
the organs of sense and that sense developed, such as the eye, 
but who has none of the other organs with their senses at all, 
or so little in evidence as to be hardly distinguishable. One who 
attempts to develop one psychic sense and its corresponding 
organ appears malformed and monstrous to those who are 
normally developed and trained to live consciously in the psychic 
world. His attempt meets what it deserves. He perceives 
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through the sense developed, but inasmuch as he has not its 
companion senses to balance it nor the wisdom to pronounce 
judgment concerning his experiences, he is not only deluded and 
confused by the absence of those senses which he has not, but is 
also confused even by that sense which he has. This is the 
psychic karma attendant on premature psychic thought and 
work. 

That psychic faculty which at first seemed so desirable and 
alluring, is,when not preceded by knowledge, found to be the very 
thing which prevents man’s progress and holds him in bondage 
and illusion. Illusions and realities in the astral cannot be dis- 
tinguished from each other by one who has the faculties without 
the knowledge. One must have knowledge to distinguish that 
which is real from that which is unreal in the astral, and the 
lesson will be learned that the knowledge is not dependent upon 
the faculties; but the faculties may be used and should be 
used only by one with knowledge. No one is safe where psychic 
faculties are developed before he has attained to some degree 
of knowledge of the real from the unreal in the world of thought, 
and to know in the world of knowledge or reason. When he knows 
or is able to follow a process of reasoning, to comprehend the 
problems and philosophize and understand their causes and re- 
sults in the world of thought, then he may with safety descend 
into and allow the psychic faculties to develop in the psychie 
world. Until something is known of the nature, properties, 
dangers and uses of the psychic body with its desires and emo- 
tions, men will continue to make a Babel of the world, where 
each speaks in his own tongue, not understood by others, and 
hardly understood by himself. 

One’s psychic body is in and acts through the physical 
body. The organs are actuated by psychic impulses; the invol- 
untary movements of the body and its organs are due to one’s 
psychic body. As an entity, the psychic nature of man is the 
psychie breath, which acts through the physical breath and in 
the living blood of the body. Though operating through all 
organs and parts of the body, it is particularly connected with 
the different systems in the body through certain centers. These 
centers are the generative, the solar plexus, and the centers in 
the heart, throat and cervical vertebrae. 

Physical practices for psychic development before one has 
overcome the instinctual impulses of the passional nature will 
be disastrous in proportion to the extent of the practice. The 
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taking of drugs to excite the psychie nature and to throw or to 
bring 1t in touch with the psyehie world, sitting in postures, or 
physical breathing to control the psychic nature and to develop 
psychic faculties is wrong, because the effort should be made 
on the plane of the desire. Psychie results may be obtained by 
the breathing exercises, such as are known as inhalation, exhal- 
ation, and retention of the breath, and the other practices, but 
generally one who advises another to practice inhalation, exhal- 
ation, and retention of breath, does not know and cannot fore- 
tell how such exercise will affect the psychie body of the one 
who practices it. The one who exercises knows even less than 
his adviser. By the advice and practices, both will suffer the 
psychic and the consequent physical karma resulting therefrom 
to the extent of the wrong done. The one who advises will suf- 
fer some psychic calamity and will be responsible for and held 
to account for the injury done by the practice of his follower, 
and from this he will not be able to escape. It is his psyehie 
karma. 

The psychic nature or the psychic body of man is not an 
abstract metaphysical problem with which the mind alone is 
concerned. The psychic nature and body of man has to do 
directly with the personality and is a semi-physical fact, which 
is sensed by other personalities. The psychic body is the direct 
cause of one’s personal magnetism and influence. It is a mag- 
netic force, which, acting from within the physical body, ex- 
tends around and about it as an atmosphere. The psychie at- 
mosphere is the emanation of the psychic entity acting from 
within the physical body. This magnetism, emanation, or psy- 
chic influence affects others with whom it comes in contact. As 
the vibrations of heat are thrown out by a hot iron, so the 
magnetic or psyehie foree acts from individuals. But sueh 
magnetism affects different people with whom one comes in con- 
tact differently, each according to the magnetic attraction and 
repulsion. Some attractions will be physical, because the psy- 
chic magnetism is of a more physical type. Some men will be at- 
tracted more psychically, and still others mentally, all depend- 
ing on the predominating influence of magnetism as determined 
hy the physical or sensual, by the form or astral, and by the 
thought or mental force. The sensualist is one whose body seeks 
body; the psychie is one whose astral seeks astral; the man of 
thoughtisone who is attracted by thought,all through the psychie 
nature of each. The vsychic nature or magnetism is the aroma 
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of a personality, which speaks of the nature of that one, as the 
odor of a flower will tell what the flower is. 

The psychie nature with its attendant faculties should not 
be dreaded; benefits are to be derived from psychic develop- 
ment as well as possible harm. The psychic nature of one ena- 
bles him to come more closely in touch with humanity, to share 
in the joys and sorrows of others, to assist and sympathize with 
them, and to point out the better way in preference to the way 
of ignorant desire. 

Psychic powers should not be sought, nor the corresponding 
faculties be developed, before one is able to control in the physi- 
eal world those forces which represent the psychic faculties. 
\hen one has his appetites, his desires, his passions and preju- 
dices under control it is safe to begin the use of psychic facul- 
ties and powers, for as physical avenues are closed to the psy- 
chie outlets, the faculties will grow and develop of themselves 
in his psychic nature, which will then not need special urging, 
but rather the training and development which all new growths 
require. When the desires are changed from the gross to a 
finer nature, the psychic nature will be stimulated and refined. 

At present, all psychic faculties seem to be used and de- 
veloped for the curiosity of the credulous and the sceptic, to 
feed the psychic hunger of the spook-hunter, to produce sensa- 
tion for those who like to have their fancies tickled and amused, 
and for making money by psychic practices. This is the psy- 
chic karma of those concerned as it is their just deserts for 
their psychic interests and actions. 

But aside from all the fads and fancies of the curious and 
the psychomaniac, psychic faculties and powers have a practical 
bearing and a practical use in physical life. A knowledge of 
the psychie nature and body of man, together with the develop- 
ment of the psychic faculties would enable physicians to diagnose 
and treat such diseases as are of psychic origin and relieve the 
afflicted and suffering. Physicians would then also know the 
properties and uses of plants, how drugs should be compounded 
and administered with the greatest efficiency, and how to control 
abnormal psychic tendencies in animal and man. 

None of these powers and faculties can be used at present 
because the physician has too strong an appetite for money, 
because the hunger for money is too strong in humanity to allow 
the general use of psychic faculties and powers intelligently, 
and because, by common consent and custom, people are not 
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able to discern that the receiving of money is prohibited in 
return for psychie benefits conferred. The using of psychic 
faculties and powers for money destroys the psychic nature. 

There are many psychic faculties and powers which are 
even now manifesting in some; they are the psychic karma of 
those who possess them. Among them is personal magnetism, 
which, if increased, may become the power to heal by the laying 
on of hands. Personal magnetism is in the human what gravita- 
tion is in the earth. Personal magnetism is a psychic radiation 
from the astral form body, and the attraction of other form 
bodies to it. Personal magnetism affects other personalities 
through their psvehie or form bodies. Personal magnetism is 
expressed by and attracts through movement and speech, which 
charm and fascinate those who listen and observe. Personal 
magnetism is the result of having a strong form body through 
which the principle of life operates, and such a strong form body 
results when the sex principle was developed in prior lives and 
not abused. Then personal magnetism comes over from the past 
personality into the present, as a psychic karmic eredit. One 
whose magnetism is strong, is prompted by a double force to 
express the sex nature. If the sex nature is abused, the personal 
magnetism will be exhausted and not go over to the future life. 
If it is controlled, the personal magnetism will be increased in 
the present as well as in the future life. 

The power to heal by the laying on of hands, is the good 
psychic karma of one who has used or desired to use his mag- 
netic power for the benefit of others. Power to heal by touch 
comes with the attuning of the psychic form body to the uni- 
versal principle of life. The psychic body is a magnetic battery 
through which the universal life plays. In the ease of a healer, 
when this battery touches another battery which is out of order 
it sends the life foree pulsing through the psychic body of the 
other and starts it into orderly operation. The healing is ef- 
fected by connecting the disordered battery with the universal 
life. Those who become devitalized after healing, do not heal as 
effectively and beneficially as those who feel no exhaustion nor 
ill effects. The reason for this is that where one simply acts 
as a conscious instrument for the universal life to act on another 
instrument, he himself is not exhausted; but, on the other hand, 
if by special effort, sometimes called will power, he forces the 
life of his body into the body of another, he exhausts and de- 
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pletes his own coil of life and will give temporary benefit only 
to the other. 

Personal magnetism, the power to heal and other psychie 
powers or faculties, are to be considered as good psychic karma, 
because they are so much capital to work with. One’s progress 
and development depends on how they are used. These powers 
can be used for good or for great harm. One’s motive will de- 
termine what results will follow their use. If the motive is good 
aud unselfish, then these powers, even though unwisely applied, 
will not result in serious harm. But if the motive is for one’s 
own selfish gain, the results will be harmful to him, whether or 
not he thinks it possible. 

In no ease should personal magnetism, or the power to heal, 
be employed to obtain money, for the thought of money acts as 
a poison, and as such affects him who uses the power as well as 
him on whom it is used. The poison of money may act rapidly 
and with virulence, or it may be slow in its action. Depending 
on the motive, this poison weakens the psychic or form body so 
that it is unable to store the life force in its coils, or it increases 
the desire for money and decreases the ability to make it legiti- 
mately, or it will make one the object and dupe of the psychie 
practices of others. It will poison the practitioner and patient 
with the spirit of unlawful greed; unlawful because money rep- 
resents and is controlled by the spirit of the earth which is sel. 
fish, whereas the power to heal comes from the spirit of life, 
which is to give. These are opposites and cannot be joined. 

Among the psychie tendencies rampant at present is the 
tendency to explain all things by what is called the law of vibra- 
tions. This name sounds well but means little. Those who speak 
of the law of vibrations are usually those who understand little 
about the laws which control vibrations: that is, the oeceult 
laws under which the elements combine according to Number. 
Chemical affinity and vibrations are ruled by the Law of Pro- 
portion, a profound knowledge of which is attained only by one 
who has overcome selfishness attained to harmlessness, and de- 
veloped a power of understanding which is noticeably absent in 
those who talk loosely about vibrations. Any fancy or impres- 
sion which impinges on the sensitive form body of a vibrationist 
is attributed to vibrations; and so it may be, but so attributing 
it does not explain. The phrase is used by those who are moved 
by fancies and emotions and who comfort themselves with the 
thought that the word ‘‘vibrations’’ will explain their impres- 
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sions. All such claims or professions are the result of budding 
psychic faculties which are stunted and set back by a refusal to 
train and develop them. The karmic result is mental confusion 
and arrest of mental development. 

All psychic faculties and powers come as the result of 
growth and development of the psychic body in the present or 
in former lives. These powers and faculties act on the elements 
and forces of nature, which in turn react on the psychic body of 
man. By the right use of the psychic powers and faculties, na- 
ture and the forms of nature are benefited and improved. By 
the abuse or wrong use of psychic powers and faculties, nature 
is injured or retarded in her evolution. 

When the psychic faculties are used properly and justly, 
man controls the elements and forces of nature and nature works 
gladly according to his bidding, because she knows that a master 
mind is at work or that one’s motive is good and just and work- 
ing for harmony and unity. But when one’s motive is wrong, 
and his psychic powers misapplied or abused, nature inflicts 
penalties on him, and instead of his controlling the forces and 
elements of nature, they control him. All of this is his psychie 
karma which is the result of his own psychie actions. 

For each psychic power and faculty of man, there is a 
corresponding force and element in nature. What in nature is 
an element, is in man a sense. What is in man a power, is in 
nature a force. 

Where man fails to control the spirit of anger, lust, greed, 
in his own psychic nature, he will be unable to overcome the like 
elements in nature. If such a one persists in developing his 
psychic faculties, then they will be the means by which he will 
become the slave of the elements and forces of nature, repre- 
sented by entities invisible to the ordinary eye. These entities 
will control him through the very faculties which he develops 
and by which he will become subservient to them, because he is 
unable to control the vices in himself. This is his psychie 
karma. He must receive the consequences of his actions, but 
may in time become freed from their rule by the practice of the 
corresponding virtues. The first step must be taken by a desire 
to become freed from it. The next is to put this desire into 
action. Otherwise he will continue to be dominated by all vices 
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of the physical and the spirits of the passions and vices of the 
psychic world. 

The religions in vogue are those most suited to the psychic 
instincts and desires of man. Man will be attracted by 
his psychic instincts to that religion which offers him the latest 
and best bargains in the psychic world. Those seeking power 
over the psychic bodies of others, and having a little more 
knowledge of the psychic nature and forces, will guarantee their 
religion, as advertised, to fill the wants and desires, and we find 
that, heretofore, the religion which did a wholesale business on 
a large plan, was the religion offering the greatest amount of 
profit with the least expenditure of energy; and the base desire 
in the psychic man to get something for nothing, to get a heaven 
when he least deserved it, prompted him to say: ‘‘I believe,’’ 
and, with a ‘‘thank you,’’ heaven was his. This conclusion 
could never have been arrived at by a process of reasoning. 

In instances of the psychism of camp and revival meetings, 
the convert is usually brought and kept in a psychic condition 
before he discovers that he can be saved so easily. This takes 
place at a prayer meeting or a religious revival where the evan- 
gelist is of a magnetic and emotional nature, who stirs up a 
psychic foree and whirl, which acts on the psychic bodies of 
those present. The new sensation appeals to some of the psychic 
instincts of those present, and ‘‘conversion’’ follows. Such con- 
version is the outcome of the psychic karma of the convert, and 
the results following may be of benefit or harm; depending on 
the motive which decides his acceptance and action, will be de- 
cided the good or bad psychic karma of the future. Aside from 
the spiritual element which they may stand for, those religions 
which express the most psychism and magnetism, through their 
representatives, rites and institutions, attract the greatest num- 
ber because there is a religious side to man’s psychic nature, 
and because the psychic senses and magnetic nature of man are 
aroused, attracted and respond to the magnetic stimuli from a 
like psychic source. 

To uplift humanity religions should not appeal to the selfish 
instincts in man, they should raise him from the business world 
of profit and loss to the moral and spiritual worlds, where deeds 
are done for the sake of right and duty, and not for the fear of 
punishment or hope of reward. 

One who indulges the desires of his psychic nature through 
religious fervor, or fanaticism as opposed to reason, must pay 
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the price of the indulgence. The price is the awakening to his 
delusions when the light of reason causes him to see that his 
ideals are idols. When those psychic idols fall, he reverts to the 
opposite of his religious fervor or fanaticism and finds himself 
among the broken idols. This is his psychic karma. The lesson to 
be learned from it is that true spirituality is not psychism. 
Psychism is experienced through the psychie body and produces 
excitement, sensation, neither of which are spiritual. True spirit- 
uality is not attended by bursts and spasms of religious fervor; 
it is serene and superior to the turmoil of the psychic world. 
Similar to religious fervor is political enthusiasm, love of 
a fatherland, of the ruler of one’s country, and of economic in- 
stitutions. All of this is of the psychic nature and is prompted by 
the psychic karma of man. In political campaigns or talks of a 
political nature, people become wildly enthusiastic and engage in 
heated arguments concerning the party to which they adhere. 
Men will shout vociferously and argue vehemently over a politi- 
eal issue which neither understands; they will shift in their 
arguments and accusations with little or no apparent reason; 
they will adhere to a party even though they know the issues at 
stake to be wrong; and they will hold tenaciously to the party of 
their one time choice, often without any apparent reason. A 
politician ean stir his listeners to a state of enthusiasm, or furi- 
ous opposition. This is done through the psychic influence of 
the speaker on the psychie body of the listener. The political 
issues in question and the laws which are enacted or suppressed 
by politicians, are the psychic karma of the body politic and of 
the individual. The individual suffers or enjoys the rights and 
privileges or their opposites as the country as a whole suffers 
or enjoys, for he as a unit shared in the psychie causes which 
brought about the results. The most skilled and successful poli- 
ticians are those who ean best reach, agitate and control the 
psychie nature of man through his appetites, desires, selfishness, 
and prejudices. A demagogue, in haranguing one audience, ap- 
peals to their special interests, and then appeals to the special in- 
terests of another audience, which may be opposed to the first. 
He uses his personal influence, called personal magnetism, which 
ishispsychicnature,to inflame the prejudices of all. His loveisfor 
power and the gratification of his own personal ambitions, all of 
which are of the psychic nature, and so using his own psychic 
influence he enlists the prejudices of others in his favor by ap- 
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pealing to their own desires and ambitions. In this way, if not 
by actual bribery, corruption and fraud, politicians are elected 
to office. When in office they cannot make good their promises 
to all the selfish interests of those who have elected them and 
which are often opposed to each other. Then the great majority 
of the people cry out that they have been fooled; that politics, 
government, is unjust and corrupt, and they deplore their con- 
dition. This is the psychic karma of the people. It is their just 
return for their own unjust actions. In the individual politician 
who has fooled them, they have reflected a picture of themselves, 
magnified or reduced in parts, but nevertheless reflecting their 
own meanness, duplicity, and selfishness. They get but what 
they deserve. The one partisan who is apparently outwitted 
through the duplicity of another, has only that returned to him 
which he has done or would do to others, his psychic karma. 
Politicians crawl and scramble and fight to get over the heads 
of the people and each other and be on top of the heap, while 
others in turn climb over them. The one at the top will be at the 
bottom of the heap, and the one at the bottom will, if he keeps 
working, find himself on the top, and so the heap will keep 
changing, as the wheel of karma continues to turn, like a den of 
snakes, each being raised by the force of his own work to the top, 
but only to be ground down by his own unjust actions as he turns 
the wheel. Bad government must continue while those who 
make up the government and support it are themselves bad. 
The government is their psychic karma. This need not continue 
for ever, but it must continue so long as the people remain blind 
to the fact that they get what they give individually or as a 
whole, and that this is what they deserve. These conditions 
will not be changed and remedied until that which causes and 
allows the conditions is changed. That which causes and brings 
about such conditions are the desires of the individual and the 
collective desire of the people. Only as the desire of the people 
is changed by the desire of the individual can these psychic polit- 
ical conditions be changed and remedied. They will be changed 
only when the people refuse to countenance the politician who 
appeals to them for that which they know to be wrong, though 
that which he promises may be to their personal interest or 
appear to be to their interest; if it injures others of their body 
it is wrong and will surely react on themselves if allowed. 
When the people discountenance politicians whom they 
know to be dishonest, or to promise to stand for those things 
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which are known to be wrong, the dishonest politicians will dis- 
appear from office, because they can no longer influence the peo- 
ple who demand honesty and right. The people cry out that 
they are unjustly treated, that they are defrauded of their 
rights and privileges, when they are only receiving the psychie 
karma which they justly deserve. The man in office who at- 
tempts to enforce the law, to punish business eriminals and to 
act for the good of the people, is quite frequently put out of 
office because he does not appeal to the interests of the few, and 
is neglected by the majority who are either indifferent to the 
issue or else are enlisted to oppose him by the few whose selfish 
interests are attacked. The political reformer who offers ameli- 
oration for present unjust existing conditions is doomed to dis- 
appointment, even though he may act with good motive, because 
he is attempting to reform or remodel forms and physical con- 
ditions while he allows the causes which bring about these effects 
and conditions to continue to exist. To change the present ex- 
isting conditions, to change the politics and customs of a people, 
it must be made clear to the people that politics, customs and 
existing conditions, are but the expression of the collective 
desires of the individuals concerned. If their desires are im- 
moral, selfish and unjust, their polities, their institutions, cus- 
toms and public life will be so too. 

When in the course of time people bind themselves together 
for special interests, then their united thought takes a form, the 
form is energized and actuated by the desire which they enter- 
tain, and so gradually is brought into existence the party spirit 
which is the spirit of modern politics. The party or political 
spirit is not a mere phrase or figure of speech, it is a fact. The 
party spirit or spirit of polities is a definite psychic entity. It 
represents the psychic karma of a large or small party. So 
from local party spirit the spirit of state and national politics 
is made up. The spirit of patriotism is the presiding entity 
of a nation, of a continent. Similarly there are spirits of definite 
classes like those of the professions with their prejudices and 
privileges. During prenatal development, politics and patriot- 
ism just as a religion of a future pronouncedly religious person 
and the class spirit of lawyers and professional men are im- 
pressed on the astral body of the foetus, and this patriotic or 
political, religious or class impression is the psychic karma of 
the individual, which is the result of his desires and inclinations 
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and ambitions in a previous life. It is his psychic karma and 
gives the tendency to his life which so decides his entering poli- 
tics, civil, military, or naval life, the professions, his ambition 
and position. 

The love of country, party, class, are of a psychic nature. 
The more strongly impressed by the psychic entity which 
rules a nation, country, chureh or class, the stronger will 
be the love of party or country, church or class. This ad- 
herence has its good and bad sides. It is wrong for one 
to allow these spirits to influence him to act against the 
principle of right. The principle of right is not restricted 
to a person, individual, nation, church, or class. It applies 
to all. When one’s national prejudice is aroused, one should 
ascertain whether the principle involved is right, and, if so, to 
support it; if not, to discountenance it even though he may be 
ridiculed or called disloyal by the more prejudiced of his fellows. 
When one stands for the right, against the prejudice of the 
personality, be it of an individual or of a nation, to that degree 
he overcomes the sporadic tendency and growth of his psychic 
body and partakes of the universe; to that extent he stems the 
torrent of psychic prejudice, and rebukes the evil in the spirit 
of patriotism. And so it is with the class, professional, church 
and other spirits. 

The psychic karma of a nation determines the government 
of the nation. The government which exercises unselfish pa- 
ternal care for its patriots and people will be continued and 
remain intact, beeause of the love which the people will have 
for it. So a government which cares for and pensions its 
soldiers, enacts laws which require the pensioning or providing 
for those who have grown old in the service of the government, 
or supports institutions which protect its citizens and which 
enacts and enforces laws for the protection of its people from 
foreign and internal enemies, is the kind of a government the 
people have desired. Its karma will be that it will be united 
and long-lived and be a weapon for good among other nations. 
A government which exploits its citizens for the benefit of a 
few individuals, which is careless of its wards, soldiers and 
public officers, which does not look after the health and welfare 
of all, will be comparatively short-lived and traitors will be 
the cause of its downfall. Some of its own people will betray 
it to others, just as it has betrayed its own. 
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Each of the details of which our lives are made up, the 
community in which we are brought up, the country of our birth, 
the race to which we belong, all are the result of what we indi- 
vidually and collectively have desired and done in the past. 

Our habits and fashions and customs are part of our psychic 
karma. The different phases of the habits, fashions and cus- 
toms of an individual or people, depend: first, on the tendencies 
and elements transferred by an ego to the astral body in 
course of development before birth; second, on the training and 
education which is the psychic karma of that individual. Pe- 
culiar habits and mannerisms are the reflex action of like pecul- 
iar thoughts and desires. However trifling a habit may seem, 
it is the outcome of one’s thought acting with his desire and 
expressed in action. 

The fashions which appear and change and reappear are 
caused by the effort of thought to give expression through form 
to the different phases of emotion and desires of a people. So 
we have extremes in fashion, from a clinging gown to a balloon- 
like dress, from flowing folds to a tight-fitting garment. The 
headwear varies from a close-fitting cap to a structure of im- 
mense proportions. A style can no more remain permanently 
in fashion than there can be a permanent emotion. Sentiments 
and emotions are subject to change, and the change of senti- 
ment and emotion must be expressed. 

Passion, anger and lust belong to the strictly animal side 
of the psychic nature of man. They are the animal in his un- 
controlled nature which may express the impetuous violence of 
irritable youth or age, impotent because of its frequency and 
waste of power, or the dogged tenacity to satisfy hatred and 
revenge. All such uses of psychic foree inevitably react on the 
actor as the force returns on that which gives it birth, in a long 
or short period according to the manner in which it is gener- 
ated, the manner in which it is received by those to whom it is 
directed and the nature of its cireuit. Constant craving for 
any thing stimulates the mind to procure the object in a legiti- 
mate manner or at any cost, so that the craving accumulates 
force and becomes so strong as to be violent. Then the object 
is seized irrespective of conditions or penalties. The secret 
vices which seem to be coincident with growth in the life of an 
individual are the same vices which he had welcomed in the past 
and which cyclically come again to control or be controlled. 
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Laziness is a psychic pest which seizes on a sluggish tempera- 
ment and will overcome the mind unless it is thrown off and 
mastered by action. 

One who seeks or is led into gambling, desires not only the 
money, which, will-o-the-wisp-lik2, leads him on, but it is the 
psychic effect that he delights in as well. Be the gambling with 
dice or cards, or betting on races, or speculating in stocks, it is 
all of a psychie nature. One who plays horses, stocks or cards, 
will be played by these in turn. His sensation will be varied by 
gain and loss, exultation and disappointment, but the result 
must eventually be the same: he will be intoxicated and deluded 
with the idea of getting something for nothing, and he will be 
taught the lesson, eventually, that we cannot get something for 
nothing, that willingly or unwillingly, in ignorance or with 
knowledge, all that we get we must pay for. It is immoral and 
base to try and get something for nothing, because that some- 
thing which we would get is not nothing; it must come from 
somewhere and somebody, and if we take something from an- 
other it means a loss to him, and according to the law of karma 
we may be assured that if we take or receive that which belongs 
to another, we must return it or its value to him. If we refuse to 
return it, the very force of circumstances governed by karma, 
the just law, will compel us to return it. What the gambler 
wins today he loses tomorrow, and win or lose he is not satisfied. 
Winning or losing will goad him on to win again, and so deluded 
he turns the treadmill continually till the gambler sees that gam- 
bling is a delusion and attempts to escape. The love of the game 
led him to give it thought, which he put into action, and the 
energy of his thought and action has bound him to gambling 
from which he cannot readily get away. He must go on until he 
learns his lesson fully and then the energy and thought which 
he had given to the game must be returned into the field of true 
work. If this is done, circumstances will, though unnoticed, yet 
surely change the conditions and lead him into that field, though 
it cannot be done at once. The thought is first put out, desire 
follows it and the conditions are changed and the gambler finds 
himself in the new field of endeavor. 

Drunkenness is one of the worst and most dangerous of 
the psychic forces that man has to contend against. Beginning 
in the early stages of human development, it increases with the 
development of man and fights desperately to kill out individual! 


KARMA 79 


volition. Man responds to its action because it stimulates the 
activity of the mind and magnifies sensation; finally it kills out 
all the finer sentiments, all moral influences and the humanity 
of man, and leaves him when he is a burnt-out cinder. 

Gloom or depression is the result of giving way and brood- 
ing over unsatisfied desires. By thus brooding, the gloom be- 
comes more frequent and deeper in periodical recurrence. Con 
tinued brooding brings despondency. Gloom is an indistinct and 
undefined feeling, which is hatched into more tangible and defi- 
nite despondency. 

Malice results from the giving way to anger, jealousy. 
hatred and revengefulness, and is the active design to injure 
another. A bearer of malice is an enemy to humanity and pits 
himself against the principle of justice. A malicious person 
has as his karma an unhappy atmosphere in which he lives, and 
boils and fumes until it and he are purified by the thoughts of 
forbearance, generosity, justice and love. 

Gloom, despondency, despair, malice and other such affec- 
tions are the karmic psychic results of satiated yet unsatisfied 
desires. One who desires with little thought is consumed by 
these vices which find vent in periodical and often impotent ex- 
plosions, or, if he be mild-tempered, by a constant protest 
against the fates. One who is more thoughtful and uses his 
mind, gives more definite and pointed expressions in speech and 
actions. He sees all things as in a gray mist. The flowers, the 
birds, the trees, the laughter of friends, and even the stars, may 
all show happiness; but that appears to him as only a stage 
leading to ultimate black doom, which he sees as the end of al! 
effort. He becomes a pessimist. 

Pessimism is the inevitable result of all attempts to use 
thought as the means for the gratification of desire. Pessimism 
is fully developed when the psychic body is satiated and the mind 
sees the futility of all effort to obtain happiness through desire. 

Pessimism may be overcome by refusing to entertain 
thoughts of gloom, despondency and malice, and by a pondering 
on the opposites: cheerfulness, hopefulness, generosity and lib- 
erality. Pessimism is overcome when such thoughts are de- 
sired. Pessimism is altogether driven out when one is able 
to feel himself in the hearts of others and others in his own 
heart. By endeavoring to feel the relationship of all beings, he 
discovers that all things are not running on to ultimate doom, 
but that there is a bright and glorious future for every living 
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soul. With this thought, he becomes an optimist; not an opti- 
mist of the gushy, explosive, sentimental kind who insists that 
everything is lovely and there is nothing else but good, but an 
optimist who looks into the heart of things, sees the dark side, 
but also the bright, and knows from the principles involved that 
all things are tending to ultimate good. Such is an optimist of 
the intelligent kind. The karma of the gushy optimist is that he 
will become by reaction a pessimist, because he does not under- 
stand, and therefore cannot hold his position when he comes to 
the downward cycle of his emotional nature. 

An understanding of the psychic nature, and a practical 
use of psychic power is the beginning of occultism. Occultism 
deals with the laws and forces of the unseen side of human 
nature. This begins with the psychic body of nature, of man 
and the world. Occultism extends to the mental and the spir- 
itual world. When one is able to meet and work out his psychic 
karma and to control the desires and outbursts of his psychic 
nature, and will at the same time control and train his mind, 
he will with an aspiration for the higher life begin to see behind 
the sereen of physical life. To understand the causes of appear- 
ances, to separate the real from the false, to act according to 
the laws which control nature; and so acting and complying 
with the law, he will work according to the light of his knowl- 
edge and come into a knowledge of his higher mind, that is in 
accordance with the plan in the Universal Mind. 


To be Continued. 





The unknown Singer of the Nibelungen, though no Shake- 
speare, must have had a deep poetic soul; wherein things discon- 
tinous and inanimate shaped themselves together into life, and 
the Universe with its wondrous purport stood significantly 
imaged; overarching, as with heavenly firmaments and eternal 
harmonies, the little seene where men strut and fret their hour. 

—Carlyle, The Nibelungen Lied. 











CAGLIOSTRO. 


A Lost Pace or History. 


The following article on Cagliostro was written down by the Author, who 
wishes, for obvious reasons, to remain unknown. The history is as follows: 


SMALL splinter of wood, together with some fragments 

A of stone, were sent to me by a friend who had made a 

tour of the world. He sent them through a third per- 

son, so that I could not possibly know whence they had 

been procured. What I obtained from concentrating my mind 

on the splinter was so interesting to me, I thought it might be 
equally so to some of your readers. 

The little piece of wood had been cut from the old oak door 
of the cell, in the Castle of St. Angelo in Rome, in which Cag- 
liostro had been confined by the Roman Catholic Church. 

THe AUTHOR. 


In one of the gloomiest cells of the sombre old Castle of St. 
Angelo in Rome, in the year 1790, a prisoner was confined. His 
whole attitude bespoke the deep and troublous thought which 
possessed him. His far-off gaze seemed to pierce the bare wall 
opposite. An observer would have been immediately attracted 
by the extraordinary, star-like luminosity of his great dark eyes, 
which were set in a face that was pallid almost to transparency. 
His brow was broad and strong, and hair of unusual blackness 
adorned a head of noble proportions. 

Rushes of emotion swept over him: doubt, anguish, and de- 
spair alternating with hope—followed by the firm conviction that 
neither dungeon walls of stone, bars, nor locks could hold him 
long. Still, his peril was great. His hands quivered from the 
intensity of his thoughts. Then a strange feeling of latent 
power possessed him; a power held in reserve, but which in a 
erisis could break forth with overwhelming strength, reminding 
one of the calm of the great ocean before a storm. 

Such a crisis was now approaching. The powerful Hier- 
archy which held this man a prisoner was exerting all its in- 
fluence to ensnare and dominate his fiery soul. The Powers of 
darkness were putting forth all their might to complete his sub- 
jugation and win him over to ruin. 
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Cagliostro, for such was the prisoner’s name, whose true 
history has not yet been written, was keenly aware of the in- 
tentions of the powers which beset him and sadly conscious that 
he owed his present sorrowful position to his own carelessness, 
weakness and disobedience—a downfall deeper, and fraught with 
more lasting remorse, than even his worst enemies could wish 
him. For, had he not lost the confidence of his Masters, those 
great beings from whom he had come with a mission to Human- 
ity! He had taken irrevocable vows of obedience to the Law, to 
his Lodge, and to his Higher Self, the God within him: a vow 
to uphold Truth at all times and under all circumstances, and 
to unceasingly work for the good of Humanity. 

As he reviewed the past, his soul darkened within him, each 
mis-step loomed up, like spots on a shadowy background. He 
now saw how surely the yielding to personal ambition had de- 
luded his mind, had clouded his vision and prevented him from 
seeing clearly the pitfalls and snares, into which all must fall 
who leave the path of virtue. But now he recognized his mis- 
takes, and determined to correct his errors of the past. He 
knew that those who never forgot a service done for Truth and 
for the Law would always be ready to guide and assist him when 
in need, and though his mission to the Masonic Fraternity and 
the world had partly failed, he would now prove his loyalty and 
devotion in spite of all temptations. 

To his aid he summoned all the hard-won occult power 
which neither time nor death could take away. This was his 
hour of direst need; the crisis of his fate approached; the In- 
quisition and the Church of Rome determined to remove this 
powerful antagonist. No longer would they allow this rival in 
occult arts to obstruct their way; who, living, would prove a 
menace to the glory of the Mother Church. 

The last, most bitter struggle, was at hand; his soul rose to 
the event; conquer he must, or remain the prisoner of his ene- 
mies, to suffer an ignominious death by torture. 

It was midnight, but no blacker was the night than seemed 
at that moment the fate of Cagliostro. His star of destiny had 
fallen, and left but a line of light to mark its fiery course. A 
deep sorrow swept over him as he thought of that fair and hap- 
less woman who had bound herself to him with every tie of love 
and sacrifice, and whom he would no more behold. What would 
be her fate, would she too fall into the grasp of the rapacious, 
indomitable and seemingly all-powerful Church? He thought of 
her beauty, innocence, gentleness and devotion, her obedience to 
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his lightest command, and of her willing service. When he re- 
flected that, but for him, her feet might have followed the level 
paths of peace and safety, the thought pierced his heart like a 
sword. 

Hark! a sound of measured footsteps was approaching; a 
moment later the door of the cell was flung open to admit the 
entrance of two dark robed priests, carrying lighted tapers in 
their hands. Cagliostro raised his head and met them with a 
gaze so piercing that for a moment they faltered. Speaking 
rapidly and forcibly, the elder Priest addressed Cagliostro: 

‘‘In the name of the Holy Inquisition! I come to demand 
thy attendance on the morrow; to show reason why thou shalt 
not be dealt with according to the laws of the Holy Mother 
Church, who suffereth not a renegade, a traitor and blasphemer 
such as thou, to live. Reveal the secrets of thy Order; of that 
accursed Fraternity whose six-rayed star thus far hath shone in 
every clime and nation; that Fraternity, which dares to live in 
spite of all our power. Reveal its secrets and thou shalt have 
glory, fame and homage. Renounce thy Master, and tell the way 
by which thou swayest men’s hearts, and with piercing eye of 
soul dost read their secrets! Our Holy Mother allows no rival, 
she claims all, all! Promise to recant thy vows; pay her thy 
allegiance; lay at her feet thy occult power, and thou shalt be 
free! Thou shalt have love and pleasures untold; men shall bow 
to thee and crave thy blessings; riches and dominion shall be 
thine! Surrender; abase thyself before our Head; give up thy 
hated secrets; else no more shalt thou behold the faces of thy 
fellows; no more for thee shall shine the light of day; no more 
the breath of Heaven shall cool thy burning brow; but ignominy, 
scandal, curses, and the anathema of our mighty Order shall be 
hurled upon thy head! Hidden shall be the source of, and belief 
in thy wondrous powers; thy name shall go down to all men as 
charlatan, imposter and traitor; alive or dead, thou shalt be 
accursed.’’ 

A moment’s pause, then Cagliostro, with contemptuous look 
and eyes aglow with fiery determination, spoke: 

‘‘Say to thy Master and the Inquisition that I defy them! I 
defy thy whole Hierarchy! They cannot chain my soul, nor 
longer hold this body. I summon the Powers to my rescue, for 
ne’er to the right will they refuse their aid. Never will I reveal 
the Sacred Word of Power, nor yield the signs and passwords 
of my beloved Order. Its light may pale and flicker, but while 
this old world shall hold together, so long will a ray shine 








> 


s+ THE WORD 


through the gloom to lead mankind! Lay not thy hands upon 
the servant of the Law! Neither thy power nor thy machinations 
shall avail to keep me here. Think’st thou that torture, burning, 
death, will affright my soul? What care I for Anathema, Mar- 
anatha? Its thunders shake me not! Leave me! Begone!’’ 

Angered by the fruitlessness of their errand, the priests 
departed. Meanwhile Cagliostro kept weary vigil until the grey 
light struggled through the narrow aperture which served as a 
window. But a little while and his fate would be sealed. He 
had not long to wait; his visitors of the night returned and ac- 
companying them was the head of their order; a subtle, crafty, 
intolerant prelate. Triumphant hate was stamped upon his face; 
he knew that the life of this man was in his hands and, for the 
glory of the Church, he should not escape. With specious words 
he urged upon the prisoner, submission to the dictates of the 
Inquisition. He showed him how his hopes had been blighted, 
how vain had been his struggle against the power of their 
Order which stood ready, even now, not only to release him from 
confinement, but to lead him to heights he had scarcely dreamed 
of, only—let him retract his hasty words of yesterday, and prom- 
ise to deliver unto them his Brothers of the Masonie Order, and 
their secrets. 

With crafty smile the prelate reminded Cagliostro of his 
beautiful wife, Lorenza Feliciana, immured within a cloister’s 
walls and doomed to wear away in lonely, unbroken silence, a 
life of anguish, or, most likely, to be given up to the ruthless 
power of one in high office. Cagliostro quivered in agony. His 
already pallid face took on an ashy hue, but with a strong ef- 
fort he controlled himself, the blood again surged through his 
veins, his eyes blazed with fiery resolve, his lips parted; but, per- 
ceiving his unrelenting purpose, with peremptory action, the 
Prelate raised his hand, and with all the intensity of the fierce 
hatred and passion which possessed him, he pronounced the 
dread Anathema—that curse which ofttimes brought kings and 
princes with fear and trembling to the feet of the Church. Turn- 
ing with renewed fury upon Cagliostro, he swore that before the 
light of another day could shine, he should be no longer num- 
bered with the living; that in mystery and darkness his light 
should go out. Without waiting for a reply, the priests and pre- 
late quickly left him alone. 

A change came over Cagliostro. Doubt and hesitation no 
longer possessed him. With a smile of triumph and gaze of in- 
vincib'e determination, he seemed to have recovered his power. 
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He felt that aid was at hand. He stood for a moment in close 
attention, listening to a voice which distinctly commanded him 
to ‘‘return at once.’’ 

He read the thoughts of the emissaries of the Inquisition, 
and divined their intention of placing him that night in an un- 
derground cell of the Castle. In the fioor of this small cell there 
was a trap door, which would open, to precipitate the unfortun- 
ate inmate into the dark and sluggish waters below. His fate 
would thus ever remain shrouded in mystery. 

Caghostro’s decision was made. Already, in the hour of 
need, the call of his Order had come to him. Obedient to the 
voice, he concentrated his thought upon the work of the moment. 
He must at once escape from his prison, and from his relentless 
foes. There remained not a moment for delay. This was a 
erisis when it would be no invasion of the law to use for his own 
safety those extraordinary occult powers, earned through years 
of sacrifice and toil. 

Cagliostro stepped to the door of his eell. For a moment 
he stood motionless, his whole form bespoke a dauntless energy 
and his eyes shone forth with superhuman will. Lightly he 
placed his hand upon the lock, it yielded; slowly and noiselessly 
the door opened and behold! Crouched upon the floor, outside, 
the guard was dead to sound and sight, oblivious to the passing 
of his illustrious prisoner who had plunged him into an uncon- 
scious, mesmeric sleep. Silence and darkness reigned; the 
Powers of Darkness slept, even they, at this moment, were pow- 
erless to inhibit or hold this master of Nature’s hidden lore. 

The prisoner proceeded without interruption through sev- 
eral dark corridors until he arrived at the great door of the 
Castle. One more effort and he would be free! Before the watch; 
ful sentries at the gate could catch a sound of his stealthy foot- 
steps, he had plunged them also into a sleep profound and deep. 
They heeded not the departure of their important charge. The 
ponderous door moved silently and slowly on its hinges at the 
touch of Cagliostro, who walked out under the shining stars. No 
more stress nor strain, the world lay behind him, its sorrows and 
its joys alike, a memory. He turned his face onward; onward 
to the snow-clad heights of the Carpathian mountains where his 
Master and companions awaited him. He drew a breath of free- 
dom and, perceiving the first faint streaks of dawning light in 
the eastern sky, stepped a few paces into the shadow. A friendly 
hand threw a dark cloak around him, and Caglhiostro disappeared 
from the world’s sight and ken. 
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The Correspondence between the Human Soul, Numbers, Geometry, Music, Color, 
Astronomy, Chemistry and the Human Body, and their Practical 
Application to Modern Problems. 


By Kwut M. Pavtt. 
Continued from page 48. 
IX. 

THe HrierarcHy oF THE (36). 


EGINNING a superficial explanation of each of the seven 
hierarchies, we will first consider the one which is the 
most important; it governs the other six in the same 
sense as the note ID governs the other six notes in the 

fundamental key-group. This hierarchy is the one which is to 
be considered as the central door through which the power of 
the ruling hierarchy of the (1) ean manifest. Here it is best to 
speak of the hierarchy of the (37), thereby including the inner 
seed of the ruling power, the center of the sphere. We should 
look at the number 36 in several ways in order to understand 
the function of this hierarchy. It is the sum of the eight first 
digits, 1+2+3+4+5+6+7 +8 = 36, and contains the essence 
of all the previous numbers in a special sense; it is the first and 
the last in the octave of numbers, the beginning and the end, 
alpha and omega. D is the center (1), D is also the circumfer- 
ence (36). The number 36 further represents the complete 
zodiac, which has a triple force in each of the twelve signs, and 
from this point of view we will begin to find out the function of 
this fundamental hierarchy. 

The science of Christ is contained in the science of the 

zodiac. The zodiac is the all embracing path through whieh all 
things must pass in order to attain to immortality. Although 
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all the seven hierarchies contribute to the creation of the zodiacal 
sphere, or globular envelope of the thirteen inside globes, their 
power is concentrated in the (36), and ruled from (1); therefore, 
the study of this hierarchy is at the same time a study of all the 
others, as far as their interaction with the (36) is concerned. 
This interaction is manifested in the twelve signs of the zodiac, 
from Aries (9) to Pisces (*). 

The manner in which the twelvefold zodiac is created from 
the sevenfold force of the active hierarchies, is similar to the 
manner in which the chromatic scale is created from the dia- 
tonic scale, and we get the clearest idea of the zodiacal combina- 
tion of forces from the combination of notes called the chromatic 
scale. Although the mathematical generation of the chromatic 
scale must be treated later, being not so simple as the funda- 
mental sevenfold scale, we will introduce it here in an elementary 
way, and for that reason signify the five black keys with C’, D, 
F", G’, and A’, which means sharps of C, D, F, G, and A, ignor- 
ing the corresponding flats for the present, C sharp being the 
same as D flat, and so on. In some languages the names Cis, Dis, 
Fis, Gis and Ais will answer for the signs used here for the five 
black keys. 

In Figure 64 the fundamental key-group is represented on 
the circle of twelve notes in the familiar way of a triad, B D F, 
and a quarternary, C EGA. The notes B and F are marked 
white and black; of the remaining ten, the five fundamental are 
white, and their five opposite or complementary notes are black. 
The contrary relation is shown in Figure 65, which represents 
the G key-group or the complementary fundamental group of 
seven notes. Here B and F are active in a manner opposite to 
the previous one, and are marked black and white as creative 
notes for the other five black notes. These two complementary 
key-groups together produce the twelvefold chromatic scale 
shown in Figure 66 with the corresponding zodiacal signs. The 
white keys are placed on the inner circle and the black keys on 
the outer circle with the numerical names of the corresponding 
hierarchies. The hierarchies of (3) and (28) are interchange- 
able in their action, just as B and F in music. The notes in each 
of the two complementary key-groups in Figure 66 are con- 
nected, the white by full lines and the black by dotted lines, ac- 
cording to the known law of triple chords. The cardinal square, 
B D F G, formed by connection of the four principal notes, or 
the four cardinal cusps of the zodiac, stands out as the basis of 
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the twelvefold seale; it is the twofold action of the word A U M 
and its complementary which governs the zodiac of notes or cor- 
responding forces. It is the A U M U A; the square as a pro- 
jection of the great pyramid of Egypt seen from its top. Here is 
the entrance door to the high science of the Egyptian pyramid, 
the base of which is the square, B D F G, and its top the center 
of the circle or the ruling force from the hierarchy of the (1). 

Returning to Figure 64 we observe that the two pairs of 
notes, C A and E G, ealled indirect twin notes, are separated 
from each other by three signs, or 90 degrees angle; this fact 
explains some of the quality of a square of the four key-notes, 
C, E, G and A, although the figure on the circle is not a geomet- 
rical square. The lower quarternary of the seven notes is an 
imperfect square in relation to the great cardinal square, B D 
FG’. Furthermore, we notice the angle of 90 degrees in connec- 
tion with the triad B D F, and should keep this fact in mind as 
a means of discovering some of the effects of the chords. All 
the twelve key-groups are formed simply by turning the triangle- 
and-square of Figure 64 as a whole a certain number of signs 
right hand or left hand so that the governing note or the top of 
the triangle is placed on that point of the circle where the force 
is concentrated or balanced. The other six notes in the new key- 
group will be the corners of the triangle-and-square in the new 
position. In Figure 65 a rotation of 180 degrees, or half the 
circle, has taken place, thereby forming the G’ key-group, the 
governing triangle of which is F G B and its square of key-notes, 
C’ D’ ¥" A’. In this way all the major and minor scales of the 
twelve keys are formed, and in our present endeavor to combine 
music with geometry, it is convenient to understand the creation 
of the twelve keys, of which each one has a major and a minor 
aspect, as a simple rotation of the fundamental key-group round 
the zodiacal belt or circle. The C key-group, for instance, is 
composed by the triangle A C D’ and the square A’ D F G. In 
each of the twelve positions another hierarchy steps in as the 
governing one of the sevenfold group, each position having its 
opposite or complementary aspect. 

In the color science the term ‘‘complementary’’ may be used 
in the same sense. The zodiac of colors, or the twelvefold div- 
ision of the solar spectrum round a circle, occurs in the same 
manner as the zodiac of signs or notes, each shade of color hav- 
ing its complementary aspect on the diametrically opposite point 
of the circle. The shade of red which corresponds to the note C 
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is the complementary color of the shade of bluish green, which 
corresponds to the note F’, the complementary note of C. We 
should not loose sight of the fact that the plan of correspon- 
dences between zodiacal signs, notes or colors given here as a 
first outline, is the general plans of correspondences between 
universal truths, and that at each practical application, the cir- 
cumstances of the case decide the true relationship. For in- 
stance, in geocentric planetary calculations, where the Earth 
for sake of convenience is regarded as the center, the signs of 
the zodiac are reversed to those of heliocentric planetary science, 
where the Sun is placed in the center. If such things are not 
remembered in the application of correspondence rules, the dia- 
grams shown here have little value. 

In calculating practical eases the best way is to start from 
the cusp of aries, or the governing note of the special key-group 
under consideration. When that point is found and its char- 
acter decided, the other features of the case can be placed with. 
great accuracy. The cusp of the aries of the Earth zodiac will 
then correspond to the governing note of the earth-key at some 
cycle of the earth’s existence, and this key is to be found in 
the different rounds and cycles making up the greater and 
smaller periods of activity and rest (manvantara and pralaya). 
The hierarchy which governs the earth at that particular mo- 
ment has, as a sub-hierarchy, a function similar to the one of the 
(36) in the greater plan. In each case, it is important to ob- 
serve conditions when the complementary aspect enters. If, for 
instance, a color is combined with a force in a direction of in- 
volution, the complementary color is applied with the same 
foree during the same cycle, in the direction of evolution. A 
similar case occurs with the application of hierarchies. The 
(36) is connected with the cusp of aries (9) or the cusp of 
libra (), according to the direction of the force. 

In the fundamental keys C major and A minor, which have 
the note D as governing note, the hierarchal forces are applied 
as in Figure 67, where each note on the seven line staff is an ex- 
pression of the force from the hierarchy written on that line. 
The (36) governs the key as a whole, but each one of the other 
six hierarchies govern their special keys, with sharps and flats 
introduced, according to the position of the triangle-and-square 
on the circle. 

In Figure 68 the three central hierarchies and their com- 
plementary aspects are shown, corresponding to the notes C, D 
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and EK in the D key-group and the notes F’, G’ and A’ in the @ 
key-group. The hierarchies of (6), (36) and (21) represent the 
major, the neutral and the minor central forces in the zodiac, 
their connecting lines forming the well known six-pointed star. 
The triangle B D F we know as representing the governing 
triple chord in a sevenfold key-group, it was the A U M in the 
sevenfold chain, and was characterized by having two comple- 
mentary notes, B and F’, as members of the chord and the angle 
at D 90 degrees. The triple chord in Figure 68, A’ D F’, is of 
another kind. ‘To our ears it has not an effect of harmony, the 
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triangle is too perfect, being equilateral, or each corner of 60 de- 
grees; but a mind of a wide conception will discover the fine 
shades of ruling power in this chord. Together with its comple- 
mentary chord, E G' C, it represents the force emanating from 
the three central hierarchies, and these two triple chromatic 
chords forming the six-pointed star are of fundamental import- 
ance as an expression of The Flame. The inner key to the outer 
Word. The power of The Flame is more subtile, more etheric 
and much stronger, than The Word A U \i; in its single aspect 
it is a perfectly balanced triple chromatic chord, forming a six- 
pointed star, with its complementary aspect, whereas The Word 
is a not fully balanced triple diatonic chord, only completed to- 
gether with its complementary chord in the form of a square. 

The geometrical form of the triangle decides the effect of 
the chord. Our ordinary triple chords, major or minor diatonic, 
in Figure 48, are represented by irregular triangles, but sound 
harmonious to us. The next step in geometrical perfection is the 
triangle B D F, which sounds slightly disharmonious to ordinary 
ears, and few of us understand the absolute perfect triangle A’ 
D F" in its physical effect. It is entirely spiritual, more so than 
the chord B D F. The great difference in the two ways of co- 
operation between positive, neutral and negative elements is 
evident in the case of a right-angular triangle compared to an 
equilateral triangle. The former is balanced in a square, the 
latter in a six-pointed star. The application to the zodiac is far- 
reaching. Both of the two symmetrical triangles, B D F and 
A’ D F, are centered in the hierarchy of the (36), as the gov- 
erning point which keeps the balance of their chords. But The 
Flame is inside The Word, and the two are penetrated by the 
power from the great center of the (1). In the great pyramid, 
the base is the double A U M ruled by the top, but the four cor- 
ners of the base are transformed to a tetrad in space, whose 
center corresponds to the top of the pyramid; from this center 
or hierarchy of the (1) the rays extend to the four corners of 
the tetrad in the same inner sense as the edges of the pyramid 
run from the ruling top towards the base. In the case of the 
great pyramid the action is from above below; in the tetrad 
from within without; both mean the same thing, but the secrets 
of the great pyramid can not be solved without its other aspect, 
the tetrad. 

Although these truths belong to other Orders of the White 
Lodge than the (36), they have a bearing on the subject of the 
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present chapter, which is principally the zodiae and its function 
in the mystery of Christ. The globular system affords the 
greatest possible geometrical harmony and beauty. The seven- 
fold and the twelvefold harmony are both represented there. 
Let us analyze that part of the system which concerns the hier- 
archy of the (36). In Figure 69 the globes of the (36) are sep- 
arated and shown within their double conic envelope. Within 
the large circle No. 4 are thirteen equal globes of the size of globe 
No. 3, and of these thirteen only three are shown, one upper, 
one central and one lower globe. The central globe No. 3 con- 
tains thirteen globes of size No. 2, and of these three are shown, 
one upper, one central and one lower globe, of which the central 
one is further divided into thirteen globes of size No. 1, of which 
three are shown in a similar way. The other globes are omitted 
so as not to overcrowd the drawing, and because they belong to 
the other hierarchies. 

Within the conic envelope there are globes of sizes increas- 
ing from the center outward in a simple ratio. All globes of the 
same hierarchy touch each other, the conic envelope, and their 
zodiacal globular envelope. The zodiacal globular envelopes are 
the central concentric circles marked 1, 2, 3 and 4. Each one of 
these is the type for the twelve surrounding globes of the same 
size. The globes of size No. 1 penetrate the globes Nos. 2, 3 and 
4, the globes of size No. 2 penetrate Nos. 3 and 4, and so on, so 
that each size globe is penetrated by all the finer globes. This is 
an illustration of substances of different grades penetrating 
each other and forming concentric planes, where each plane is 
the zodiacal envelope of the next smaller globes. The breaking 
up of atoms into smaller particles follows a law similar to this. 
Concentric circles and radiating lines form the elements of the 
construction in a relation which offers the greatest possibilities 
of harmonized action. The distances of the successive globes 
within the same hierarchy from the great center and from each 
other are related like 1, 3, 9, 27, according to the triple ratio 
which oceurs in the chain of harmonious diatonic chords (the 
law of fifths). The same relation is between the radii of the con- 
centric circles. 

The surfaces of the zodiacal envelopes are like the square 
of these numbers, or 1, 9, 81, and their volumes like the cubes, 1, 
27, 729. We mention this to call attention to the triple law in 
single, square and cube form. The numbers 1, 2, 3 and 4 merely 
refer to the order of successive globes to give them a name in 
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our demonstration. The globe No. 1 is 1/3, 1/9, or 1/27 of globe 
No. 2, according to the reference to their diameters, surfaces or 
volumes. The triple law runs through the whole system. Now 
we see that the upper globe, size No. 3, marked (36), and repre- 
senting the note D on the globular zodiac No. 4, illustrates the 
governing sphere of power of the hierarchy of (36), ruled by 
the central sphere No. 3, in general, and by the corresponding 
upper No. 2 in particular, No. 2 being the governing globe 
within the zodiae No. 3, and so further. Each globe contains all 
hierarchies within itself, some active, some passive, but is chiefly 
influenced by the smaller one of the same nature and by its own 
central ruler. The complementary globes on the other side 
answer the same purpose. This is the mechanism of the globu- 
lar zodiac in its ramifications; we will often have opportunity 
to return to the plan and complete our knowledge of its details. 

The supreme consciousness of the system is concentrated in 
the axis D G’. In its fullness, this consciousness is represented 
by the centers of the globes of the hierarchies of the (36), or the 
cusp of aries-libra in its two complementary aspects. The per- 
sonifications of this consciousness are the Christs or Saviours 
of universal history, and especially on our planet is the great 
Master, Jesus, understood as the central ray of perfected incar- 
nation. This historic figure stands out as the perfection of what 
we consider ideal, although the historical person is only a small 
part of the great soul belonging to universal history. This his- 
tory is the history of the zodiac, and in the plan of The New 
Temple, which should represent the soul initiation through all 
the degrees, the Order of the (36) should be materially symbo- 
lized in the architecture of the zodiae with all its details. 

In Figure 70 we give an outline of the Temple plan for the 
Order of the (86). The six and thirty pillars resting on eubie 
stones surround the inner building. Each pillar represents one 
decanate or phase of a zodiacal sign, there being three pillars 
within each sign. Within the pillars is a great circular hall of 
assembly decorated with everything that art and architecture is 
able to illustrate from the history of the world’s masters and 
saviours, of which a few only are known to the modern world. 
In the zodiacal assembly hall must be represented all the dif- 
ferent Christ expressions which existed in the past. At the 
points of the four cardinal cusps of aries (°°), cancer (95), libra 
(-), and capricorn (Vf), on the inner circle of the 36 eubie 
stones, a great square is drawn, which represents the sacred 
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F'iaure 70. 
Temple Plan of the Order of the 36. 
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Word A U M in its double aspect. The circle inscribed in this 
Square is the outside of the round wall through which twelve 
passages lead to the inner place. The great triangle with its 
points on the same circle of cubie stones as the great square, at 
the cusps of aries (¥), leo (Q.) and saggitarius ( 7 ), the three 
‘‘fiery signs,’’ represents the chord of The Flame, and the circle 
inscribed within this triangle marks the round inside wall of the 
twelve zodiacal sections separated by passages, and in which are 
rooms and halls of learning, preparatory work for the inner ser- 
vice, and so further. Within the circle of the flame-triangle is 
a square inscribed having its corners on the walls of the four 
known signs taurus (3% ), leo ({), scorpio (1) and aquarius 
(«), otherwise called the Ox, the Lion, the Eagle and the Man. 
In this square a cross is marked, leading towards the gates of 
the four cardinal cusps. The circle in the very center is the 
ruling power, the (37) or the whole hierarchy of the (36) in 
the (1). The details inside the circle of The Flame, on which 
the seven notes in the fundamental group of keys are marked, 
are known but to initiates of the holy Order of the (36). 

Each sign of the zodiac is marked in the outer hall by a 
figure, of which the light triangle signifies fire, the dark triangle 
earth, the light circle air and the dark circle water; these words 
to be taken in a spiritual sense. Besides the first mentioned 
great triangle of the flame-chord three equal triangles are drawn 
so that each of the twelve cusps is connected with the two other 
cusps of the same nature. These four triangles touch the inside 
circle at the twelve cusps, and their sides intersect each other at 
very remarkable points which are worth study and meditation. 
Some intersectional points situated on the round outside wall 
form other squares. One of these squares, a b ec d, is more 
heavily marked. The main idea in the arrangement of the ring 
of zodiacal sections is that the outside of the ring is a circle in- 
scribed in the square of The Word, and the inside of the ring is 
a circle inscribed in the triangle of The Flame. Between these 
two circles are the twelve zodiacal sections for the outer steps 
of the Order of the (36). Between the inner Flame and the outer 
Word the candidates must be prepared for the real initiation. 
In the corners of the large triangles are marked the hierarchies 
which correspond to the fundamental key-group. From the 
center lines are drawn to the divisions between the 36 cubic 
stones, some full, some interrupted and some fine dotted, accord- 
ing to the nature of their place; this hardly requires an explana- 
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tion and is left to the student to understand in the light of what 
has been previously said. 

The 36 pillars are numbered successively from 1 at the cusp 
of aries, 2 at the cusp of taurus, in a left hand circle three times 
round, so that the pillars 1 and 36 are at the upper cusp, 7 and 
30 at the lower cusp, both pairs making each 37 or the number 
of the center, hereby signifying the force of the (37) through the 
whole vertical line. Here the great truths of the globular zodiac 
are represented in surface geometry, so that the truths can be 
translated from the visible material of the building to the great 
space of cosmic development. The figure of the Temple plan 
shown here should be compared with the figure 62 of the thir- 
teen hierarchal globes and one translated into the other. 


The Master Jesus is a Hierophant of the Order of the (36). 
The Inner Self of the same ray is the Hierophant of the Order 
of the (1). In the relation between the two lies the secret of the 
birth of Jesus of Nazareth. The Order of the (1) will not be ex- 
plained here; it constitutes a large brotherhood, the members of 
which belong to the highest masters which contact the planet 
Earth. Some of their disciples are allowed to climb the lower 
steps of the Order. The activity of the Order of the (1) is out- 
wardly manifested in the affairs of the Order of the (36), to 
which belongs the history of Christ movements in the outer 
world, and especially the history of Jesus of Nazareth. The 
cycles of the Avatars are taught in this Order and their nature is 
explained. It may be done interiorly or in colleges, the origin 
of the teaching is the same. The promise of Christ’s coming 
again, in principle as well as in person, will be fulfilled within 
the walls of the Order of the (36). 

When Jesus bade the twelve disciples to follow him, he 
obeyed a law which had to be fulfilled to show his mission. When 
the triple force of the Holy Spirit was poured out over the twelve 
apostles it was to show the glory of the six and thirty pillars of 
the Holy Temple. Each of the twelve represented the master 
guardian, watching the passage between two zodiacal signs from 
the assemblage hall to the inner place of initiation. Twelve of 
these masters surround the High Master in the center. 

The inner square is the cubic stone or sacrifice. The inside 
cross points to the four directions of the compass, the four great 
gates through which the Christ force enters. We are in the habit 
of celebrating the coming of the Christ child in the world at 
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Christmas or Yule tide; that is, when the sun enters the cusp of 
Capricorn. This is at the point F of the Temple plan of the 
(36). But the point D was considered as the expression of the 
Christ force. The circle represents one year of apparent solar 
motion, and the space from D to F, or from cusp of aries to cusp 
of capricorn, covers nine months, the period of gestation. The 
point D is then the holy conception, and the point F' the holy 
birth. The cross points to the four places of conception and 
birth in their two complementary aspects, and this is the mean- 
ing of the fourfold action of the sacred Word A U M. There is 
always a close connection between two points on the circle at 
right angles to each other, or three signs apart. We have 
called the notes on those points indirect twin notes. Their sacred 
nature is conception and birth. Every human being obeys the 
law, and it has also a universal meaning. If the conception is 
at B, or midsummer, the birth is at D, or vernal equinox. It is 
the individual A U M on the zodiac of time which has built the 
child, from a germ to a being. The consciousness of the cusp of 
aries-libra is separated from the consciousness of cancer-capri- 
corn by three-quarters of a circle. Each of the twelve points rep- 
resents the consciousness of a special hierarchy. There must 
be seven hierarchies for the birth of Christ within its zodiacal 
envelope. Each of the hierarchies contributes its special force. 
The sevenfold force from the triangle-and-square of a souls key- 
note rotates on the zodiacal belt like the hand of a clock, and 
when his time is ready for entering the world of matter, through 
conception, the A U M of that soul is sounded, and in the same 
instance the geometrical figure whose top points to the time of 
conception, shows the key-note of that soul. And so, too, it did 
with Jesus of Nazareth. Although different laws are active at 
the incarnations of different souls, the process follows the same 
general plan. 

The Order of the (36) runs through all the seven great de- 
grees of humanity, just as the other six Orders of the Great 
White Lodge. The three lower of these degrees are active in the 
outer world by applying the teaching of Christ, whether intel- 
lectual or ethical. At the fourth degree of humanity the activity 
of the hierarchy of the (36) manifests in spiritual or esotéric 
teachings of deeper character and conscious soul initiation; the 
disciple of the (36) climbs the seven steps through increasing 
knowledge, service and sacrifice, until, at the entrance of the 
great third degree, the young Master is received by his Elder 
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Brothers, and kneels down at the feet of the great hierophant 
Jesus Christ. The saying of the orthodox churches, that there 
is no salvation outside of Christ, is true, in the sense shown here, 
for no disciple of whatever school, or whatever his knowledge 
of things, spiritual or esoteric, will reach the mastership with- 
out passing through the doors of the Order of the holy Six and 
Thirty, and be baptized with aries-pisces, or fire and water. 
Once allowed within the doors of the great third degree the 
young Master is a member of the Lodge of Masters in the true 
sense of the word, and he begins his master-path through the 
three higher degrees of human development. 

The poor, the weak, the suffering ones, are influenced by 
the radiations from this hierarchy. They are the negative pole 
which receives through the Christ force what is poured out from 
the inner source. While Christ represents the fullness of things, 
richness in a high sense, the opposite side will be influenced 
strongest. No one can enter the doors of the inner (36) with- 
out having made acquaintance in some way or other with the 
laws of poverty. The candidate must understand theoretically 
and practically what Jesus meant when he said: ‘‘It is easier for 
a camel to walk through a needle’s eye than for a rich man to 
enter Heaven.’’ 

In no uncertain words the young initiate will be told that 
the poor ones, whether economically, mentally, or physically 
poor, must be the object of his endeavors; he must learn tea give, 
and how to give. The crop will come when he has sown; not be- 
fore. Whether he is a member of this church or that church, 
whether he is a practical occultist of this school or that school, 
he will not enter the doors of the inner (36) without having 
learned who Jesus was and what he taught. He can learn it in 
many different ways, in fact no two souls follow the same path 
of development, but he must learn it. 

During the last quarter of the ninteenth century the Great 
White Brotherhood was active in a special way, which the litera- 
ture of today well shows. Humanity had crystallized the idea 
of the historical Christ, and it was necessary to show the pres- 
ence of the Christos principle in all men, throughout the whole 
creation. Many agents and teachers told about the universal 
Christos. Many students of this doctrine went so deep in this 
other Christ aspect, that they no longer believed in the person 
of Jesus. Everything was to be taken in a symbolic sense. They 
forgot, however, that every idea or symbol has a body, and a 
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very tangible one; that there is no idea without form. Jesus 
was the form of the idea Christos, and because every idea has a 
eyclie return, so must also the corresponding form return. But 
some merely saw the return of the idea. The Christ child being 
born again, being obliged to be born again, did not enter into 
the minds of all worshippers of the Christos idea. And the 
ehurches which still clung to the old person of Jesus were re- 
pelled by the students of Christos. 

The Order of the (86) works in the way best suited to the 
particular period. Now, its work in the world is to harmonize 
Jesus with Christos and show that both are necessary for the 
climber of the mountain of initiation, and that the Son of Man 
will come again in person. By exact mathematical laws of cyclic 
numbers, by awakening the inner consciousness of the soul, the 
Master Jesus will show through his many agents that his prom- 
ise will be fulfilled and that he will come again to us. To many 
it is a reality, to some a possibility, but the great number of 
humanity are blind and deaf to the glory of the future. 

In a few words we have tried to show the nearest mission 
of the Order of the (36). The difficulty of its work, even with 
advanced persons, is that each one is inclined to cling to a cer- 
tain teacher or school, or direction of thought, with such persist- 
ence that they interiorly oppose the entrance of ideas which in 
reality do not kill their former belief, but adjust it, correcting 
a slight mistake here, little error there, and thus harmonize 
their belief with other ideas which in reality deviate very little 
from their first conception of the subject. Members of churches 
and sectarian schools are generally so bound to the belief of 
their teachers that few have the courage to change it to a higher 
form. But, if in opposition to the force sent out from the great 
Christ hierarchy, such persons will have to learn by suffering 
if they do not make their minds elastic enough to at least admit 
the possibility of its teachings. When they have made their 
minds open to the examination and free discussion of a doctrine 
which at first was strange to their minds, the beginning is made, 
and the willing disciple will soon discover new treasures. Not 
in rejecting a new idea, but in careful judgment of its value, will 
the disciple of this Order reach the heights of initiation. Some 
do not need much discussion to see the reality, for they are so 
receptive to the special form of hierarchal force that they in- 
stantly respond to its efforts. 


To be Continued. 
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An Essay oN THE SpririruaL TeacHincs oF CARLYLE aS GIVEN 
IN ‘‘Sartor RESARTUS.’’ 


By Beno B. GartTeELuL. 


Continued from page 38. . 

Here and now stands the little man, who is the divine spirit 
and has forgotten it; here and now stands he in the conflux of 
eternities; eternity before him, eternity behind him; here and 
now just as much in the midst of eternity, as near to the begin- 
ning, middle and as near to the end as he ever will be. His here 
and now is all he has to fight the battle against the eternities 
around him, beyond him and within him. 

Through the present moment the Professor looks into in- 
finity, through every object he sees, he beholds infinitude. Na- 
ture is not an aggregate but a whole. There is nothing in this 
world for him that is detached, single, alone. Nature is in- 
dividual, living, indivisible, one. Everything is on its inner, 
unseen side spirit, which materializing takes on forms, or clothes. 
Then shrouded in these separate forms the spirit succumbs to 
the illusion of separateness, sees and feels itself as identical 
with the form it inhabits, and sees things disconnected, unre- 
lated. 

However, these finite, disconnected forms in which the spirit 
dwells are as windows through which the infinite may be seen; 
are the clothes or vestures by which the spirit becomes visible in 
the physical world. Working in these forms upon the matter 
that composes them the spirit keeps on and on with its task, of its 
own unity giving unity to whatsoever it looks on with love, re- 
fining the matter of these forms until the vestures become so fine 
that thy are no longer limitations of the spirit, but are spiritual- 
ized, of a nature akin to that of the spirit. Then matter has been 
raised so that it becomes spirit, is conscious as spirit. 
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Tue UnNtverse Is ONE. 


To the Professor, whose inner eye could see, a room was a 
section of infinite space: 


‘A whole immensity of Brussels carpets, and pier- 
glasses, and or-molu cannot hide from me that such 
Drawing-room is simply a section of Infinite Space, where 
so many God-created Souls do for the time meet to- 
gether.’’ 


A drop of water fallen to the ground, he saw swept away 
on the morrow, already on the wings of the Northwind, nearing 
the Tropic of Cancer. To him a little fire in a smithy, in the 
Black Forest, was an altar kindled on the bosom of the All; the 
village smith in that solitary moor, a priest of the mystery of 
Infinite Force. So part of the biography reads: 


‘*As I rode through the Schwarzwald, I said to my- 
self: ‘That little fire which glows star-like across the 
dark-growing (nachtende) moor, where the sooty smith 
bends over his anvil, and thou hopest to replace thy lost 
horse-shoe, is it a detached, separated speck, cut-off from 
the whole Universe; or indissolubly joined to the whole? 
Thou fool, that smithy-fire was (primarily) kindled at 
the Sun; is fed by air that cireulates from before Noah’s 
Deluge, from beyond the Dog-star; therein, with Iron 
Force, and Coal Force, and the far stranger Force of 
Man, are cunning affinities and battles and victories of 
Force brought about; it is a little ganglion, or nervous 
centre, in the great vital system of Immensity. Call it, if 
thou wilt, an unconscious Altar, kindled on the bosom of 
the All; whose iron sacrifice, whose iron smoke and in- 
fluence reach quite through the All; whose dingy Priest, 
not by word, yet by brain and sinew, preaches forth the 
mystery of Force; nay preaches forth (exoterically 
enough) one little textlet from the Gospel of Freedom, 
the Gospel of Man’s Force, commanding, and one day to 
be all-commanding.’ ”’ 


Similarly did the little Kuhbach, the rill of his school-boy 
days, appears as a part of the world circulation of waters and 
airs. 
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‘* “Tt struck me much, as I sat by the Kuhbach, one 
silent noontide, and watched it flowing, gurgling, to think 
how this same streamlet had flowed and gurgled, through 
all changes of weather and of fortune, from beyond the 
earliest date of History. Yes, probably on the morning 
when Joshua forded Jordan; even as at the midday when 
Caesar, doubtless with difficulty, swam the Nile, yet kept 
his Commentaries dry,—this little Kuhbach, assiduous as 
Tiber, Eurotas or Siloa, was murmuring on across the 
wilderness, as yet unnamed, unseen: here, too, as in Ku- 
phrates and the Ganges, is a vein or veinlet of the grand 
World-cireculation of Waters, which, with its atmospheric 
arteries, has lasted and lasts simply with the World.’ 


‘* “Detached, separated! I say there is no such sep- 
aration: nothing hitherto was ever stranded, cast aside; 
but all, were it only a withered leaf, works together with 
all; is borne forward on the bottomless, shoreless flood of 
Action, and lives through perpetual metamorphoses. The 
withered leaf is not dead and lost, there are Forces in it 
and around it, though working in inverse order; else how 
could it rot? Despise not the rag from which man makes 
Paper, or the litter from which the earth makes Corn. 
Rightly viewed no meanest object is insignificant; all ob- 
jects are as windows, through which the philosophic eye 
looks into Infinitude itself.’ ”’ 


Nothing is detached and separated. Separation is an illu- 
sion. Unity underlies all things. The universe is One. 


UNIVERSAL BroTHERHOOD. 


From this speculation Carlyle, through his spokesman, the 
sky messenger, arrives at the basis of his whole philosophy. 
From this basis upon which his whole philosophy stands, to the 
illustration of which it ultimately tends, it derives its greatest 
value. This basis is non-separateness, and from the human 
standpoint, is universal brotherhood. Says Carlyle: 


‘¢<The Philosopher,’ says the wisest of this age, 
‘must station himself in the middle’: how true! The Phil- 
osopher is he to whom the Highest has descended, and the 
Lowest has mounted up; who is the equal and kindly 
brother of all.’’ ; 
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Man is a spirit and bound by invisible bonds to all men. 


Teufelsdrockh meditates: 





‘¢*Wondrous truly are the bonds that unite us one 
and all; whether by the soft binding of Love, or the iron 
chaining of Necessity, as we like to choose it. More than 
once have I said to myself, of some perhaps whimsically 
strutting Figure, such as provokes whimsical thoughts: 
Wert thou, my little Brotherkin, suddenly covered-up 
within the largest imaginable Glass-bell,—what a thing it 
were, not for thyself only, but for the World! Post Let- 
ters, more or fewer, from all the four winds, impinge 
against thy Glass walls, but have to drop unread: neither 
from within comes there question or response into any 
Postbag; thy Thoughts fall into no friendly ear or heart, 
thy Manufacture into no purchasing hand: thou art no 
longer a circulating venous-arterial Heart, that, taking 
and giving, circulatest through all Space and all Time: 
there has a Hole fallen-out in the immeasurable, universal 
World-tissue, which must be darned-up again.’ 

‘¢ “Such venous-arterial circulation, of Letters, verbal 
Messages, paper and other Packages, going out from him 
and coming in, are a blood-circulation, visible to the eye: 
but the finer nervous circulation, by which all things, the 
minutest that he does, minutely influence all men, and the 
very look of his face blesses or curses whomso it lights 
on, and so generates ever new blessing or new cursing: 
all this you cannot see, but only imagine.’ ”’ 


‘* *Mystical, more than magical, is that Communing 
of Soul with Soul, both looking heavenward: here prop- 
erly Soul first speaks with Soul; for only in looking 
heavenward, take it in what sense you may, not in look- 
ing earthward, does what we can call Union, mutual Love, 
Society, begin to be possible. How true is that of Nova- 
lis: ‘It is certain my Belief gains quite infinitely the mo- 
ment [ can convince another mind thereof!’ Gaze thou in 
the face of thy Brother, in those eyes where plays the 
lambent fire of Kindness, or in those where rages the lurid 
conflagration of Anger; feel how thy own so quiet Soul is 
straightway involuntarily kindled with the like, and ye 
blaze and reverberate on each other, till it is all one limit- 


1h cet a 
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less confluent flame (of embracing Love, or of deadly- 
grappling Hate) and then say what miraculous virtue 
goes out of man into man. But if so, through all the thick- 
plied hulls of our Earthly Life; how much more when it 
is of the Divine Life we speak, and inmost ME is, as it 
were, brought into contact with inmost Me!’ ”’ 


The idea of a Universal Brotherhood of Man is brought be- 
fore the reader in these various ways and shown from many 
points. Now see the humorous presentation, in its garment full 
of local color, showing at the same time that the words of the 
sky messenger were in his day as little understood as similar 
ideas are today. To emphasize the importance of the subject, 
the English reviewer refers to the brotherhood message as the 
very last words he ever heard from Teufelsdrockh. These last 
words relate to the fact that men are not independent, detached, 
separate, but that they are bound to each other by love, or 
chained by necessity, as they may choose: ‘‘in Heaven’s name 
and in Hell’s.’’*’ 

While remembering the portions quoted above, the reader 
will appreciate what to the solid burghers of Weissnichtwo 
seemed a joke, and somewhat unintelligible at that. 


‘*Well do we recollect the last words he spoke in our 
hearing; which, indeed, with the Night they were uttered 
in, are to be forever rememberd. Lifting his huge tumbler 
of Gukguk, and for a moment lowering his tobacco-pipe, 
he stood up in full coffee-house (it was Zur Grinen Gans, 
the largest in Weissnichtwo, where all the Virtuosity, and 
nearly all the Intellect of the place assembled of an even- 
ing’); and there, with low, soul-stirring tone, and the look 
truly of an angel, though whether of a white or a black 
one might be dubious, proposed this toast: Die Sache der 





“The idea of non-separateness is the fundamental idea of mystic teachings. It 
is most beautifully expressed in the little classic Light on the Path: 

‘Do not fancy you can stand aside from the bad man or the foolish man. They 
are yourself, though in a less degree than your friend or your master. But if you 
allow the idea of separateness from any evil thing or person to grow up within you, 
by so doing you create Karma, which will bind you to that thing or person till your 
soul recognizes that it cannot be isolated. Remember that the sin and shame of 
the world are your sin and shame; for you are a part of it, your Karma is inextricably 
interwoven with the great Karma. And, before you can attain knowledge, you must 
have passed through all places, foul and clean alike. Therefore, remember, that the 
soiled garment you shrink from touching may have been yours yesterday, may be 
yours to-morrow. And if you turn with horror from it when it is flung upon your 
shoulders, it will cling the more closely to you. The self-righteous man makes for 
himself a bed of mire. Abstain because it is right to abstain, not that you yourself 
shall be kept clean.” 
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Armen in Gottes und Teufels Namen (The Cause of the 
Poor, in Heaven’s name and ’s) ! One full shout, break- 
ing the leaden silence; then a gurgle of innumerable 
emptying bumpers, again followed by universal cheering, 
returned him loud acclaim. It was the finale of the night; 
resuming their pipes; in the highest enthusiasm, amid 
volumes of tobacco smoke; triumphant, cloud-capt with- 
out and within, the assembly broke up, each to his thought- 
ful pillow. Bleibt doch ein echter Spass-und Galgen-vogel, 
said several, meaning thereby that, one day, he would 
probably be hanged for his democratic sentiments. Wo 
steckt doch der Schalk? added they, looking round, but 
Teufelsdréckh had retired by private alleys, and the Com- 
piler of these pages beheld him no more.”’ 





As desires mostly carry with them a struggle to attain their 
object, happiness is fought for, and man does contend and 
engage in fierce struggles with his fellows, erroneously in the no- 
tion that they have more than their share and some of his share 
of happiness. 


‘* «Tf thou gauge it to the bottom, it is simply this: 
‘<Fellow, see! thou art taking more than thy share of Hap- 
piness in the world, something from my share: which, by 
the Heavens, thou shalt not; nay I will fight thee rather.’’ 
Alas, and the whole lot to be divided is such a beggarly 
matter, truly a ‘‘feast of shells,’’ for the substance has 
been spilled out: not enough to quench one Appetite; and 
the collective human species clutching at them!—Can we 
not, in all such cases, rather say: ‘‘Take it, thou too- 
ravenous individual; take that pitiful additional fraction 
of a share, which I reckoned mine, but which thou so 
wantst; take it with a blessing: would to Heaven I had 
enough for thee!’ ”’ 


‘¢ <Tt is not because of his toils that I lament for the 
poor: we must all toil, or steal (howsoever we name our 
stealing), which is worse; no faithful workman finds his 
task a pastime. The poor is hungry and athirst; but for 
him also there is food and drink: he is heavy-laden and 
weary; but for him also the Heavens send Sleep, and of 
the deepest; in his smoky cribs, a clear dewy heaven of 
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Rest envelops him, and fitful glitterings of cloud-skirted 
Dreams. But what I do mourn over is, that the lamp of 
his soul should go out; that no ray of heavenly, or even of 
earthly knowledge, should visit him; but only, in the hag- 
gard darkness, like two spectres, Fear and Indignation 
bear him company. Alas, while the Body stands so broad 
and brawny, must the Soul lie blinded, dwarfed, stupefied, 
almost annihilated! Alas, was this too a Breath of God; 
bestowed in Heaven, but on earth never to be unfolded !— 
That there should one Man die ignorant who had ¢a- 
pacity for Knowledge, this I call a tragedy.’ ”’ 


In the above, the Professor shows not only an understand- 
ing of the hardships of the poor, the difficulties with which they 
contend and which they must overcome, but also a deep insight 
into the hearts of the poor. The Professor does not fear the 
condition, hardships and poverty of the poor. He knows that 
poor and rich alike must pass through hardship and trial be- 
fore they enter the peace which is reached only after overcom- 
ing. The Professor knows that the poor will overcome their 
poverty. He is not alarmed by conditions of hardship which 
beset them, but he is stirred to the very depths of his soul, to see 
that the soul in them lies ‘‘blinded, dwarfed, stupefied, almost 
‘annihilated!’’ He feels for them as a mother fears for her child 
while it lies with parched and feverish lips. He desires that the 
light of the soul in the poor may not fail; that it will continue to 
live and grow stronger and come into a knowledge of itself, and 
thus avoid the tragedy of the soul. 


‘< “Tn vain thou deniest it,’ says the Professor; ‘thou 
art my Brother. Thy very Hatred, thy very Envy, those 
foolish Lies thou tellest of me in thy splenetic humour: 
what is all this but an inverted Sympathy? Were Il a 
Steam-engine, wouldst thou take the trouble to tell lies of 
me? Not thou! I should grind all unheeded, whether badly 
or well.’ ”’ 


‘< “Ts the pitifullest mortal Person, think you, indif- 
ferent to us? Is it not rather our heartfelt wish to be 
made one with him; to unite him to us, by gratitude, by 
admiration, even by fear; or failing all these, unite our- 
selves to him?’ ”’ 
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Many are the passages in this wonderful book that touch 
the very quick of the reader’s heart infusing some of the sym- 
pathy of the philosopher with all that lives. But nowhere does 
this sympathy, divine in its all-comprising sense of brotherhood, 
shine forth with greater brilliancy than where, blazing with the 
fire of a divine love, after the veil of selfishness has fallen from 
him, he wants to shelter his earthly brother in his bosom and 
wipe away all tears from his eyes. 


‘**With other eyes, too, could I now look upon my 
fellow man: with an infinite Love, an infinite Pity. Poor, 
wandering, wayward man! Art thou not tried, and beaten 
with stripes, even as I am? Ever, whether thou bear the 
royal mantle or the beggar’s gabardine, art thou not so 
weary, so heavy-laden; and thy Bed of Rest is but a 
Grave. O my Brother, my Brother, why cannot I shelter 
thee in my bosom, and wipe away all tears from thy eyes! 
—Truly, the din of many-voiced Life, which, in this soli- 
tude, with the mind’s organ, I could hear, was no longer a 
maddening discord, but a melting one; like inarticulate 
cries, and sobbings of a dumb creature, which in the ear 
of Heaven are prayers. The poor Earth, with her poor 
joys, was now my needy Mother, not my cruel Stepdame; 
Man, with his so mad Wants and so mean Endeavors, had 
become the dearer to me; and even for his sufferings and 
his sins, I now first named him Brother. Thus was I 
standing in the porch of that ‘Sanctuary of Sorrow’; by 
strange, steep ways had I too been guided thither; and 
ere long its sacred gates would open, and the ‘Divine 
Depth of Sorrow’ lie disclosed to me.’ ”’ 


Here Teufelsdrockh gives us an insight into his true 
nature. It is an eloquent description of man’s heart, when the 
egoism and pride of the ‘‘I’’ grows into the larger egoism of 
the ‘‘Thou.’’ It shows the true conception of one who enters 
into the sorrows of others, who feels with them, and will sacri- 
fice himself that others may be benefited. This is not the senti- 
mental sorrow of one whose sorrowing adds but to the sorrows 
of others. It is the love of humanity in all beings which when 
realized gives encouragement and strength to all those who need 
it, as it causes them to feel that one who is strong is with them 
and in them. This strength evokes their own potential strength. 
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This passage shows that Thomas Carlyle, our Professor, did 
realize that ‘‘l-am-Thou and Thou-art-I state,’’ where he could 
feel himself in all others and all others in himself. 


His meditations on the unity of all things gave the Professor 
a basis of ethics which made him a lover of mankind, and so 
moved him to reveal his true nature that we at once see how his 
occasional criticism of his fellowmen and apparent harshness 
with their foolishness, is uttered with that grim humor so charac- 
teristic of him who could thereby conceal how deeply he is moved 
by compassion and love for his kind. Though Carlyle is by some 
said to have been a pessimist, a dyspeptic, a chronic growler, he 
was one of the order of our sky-messenger, apparently a pessi- 
mist and harsh critic to the casual and unthinking reader, who 


fails to see the merry twinkle in the Professor’s eye and the look 
of kindness. 


SPACE AND TIME. 

From the thoughts on the unity of things come his utter- 
ances on the mysteries of space and infinitude, time and eter- 
nity. 

The present ta him seems little other than an inconsiderable 
film dividing the past and future. 


‘‘Through many a little loophole, we have had 
glimpses into the internal world of Teufelsdréckh; his 
strange mystic, almost magic Diagram of the Universe, 
and how it was gradually drawn, is not henceforth alto- 
gether dark to us. Those mysterious ideas on Time, which 
merit consideration, and are not wholly unintelligible with 
such, may by and by prove significant. Still more may 
his somewhat peculiar view of Nature, the decisive One- 
ness he ascribes to Nature. How all Nature and Life are 
but one Garment, a ‘Living Garment,’ woven and ever 
aweaving in the ‘Loom of Time’; is not here, indeed, the 
outline of a whole Clothes-Philosophy; at least the arena 
it is to work in?’”’ 


‘‘Striking it was, amid all his perverse cloudiness, 
with what force of vision and of heart he pierced into the 
mystery of the World; recognizing in the highest sensible 
phenomena, so far as Sense went, only fresh or faded 
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Raiment; yet ever, under this, a celestial Essence thereby 
rendered visible: and while, on the one hand he trod the 
old rags of Matter, with their tinsels, into the mire, he on 
the other everywhere exalted Spirit above all earthly 
principalities and powers, and worshipped it, though 
under the meanest shapes, with a true Platonic mys- 
ticism.”’ 


We have already heard him muse while looking from the 
Wahngasse attic upon the living flood pouring through the 
streets of the city below him, how they are god-souls coming 
from eternity, going onwards to eternity, blank time behind them 
and before them; emerging from the inane, hastening across the 
earth and plunging again into the inane. 

The usually so dry statement of German philosophy that 
time and space are but forms or modes of thought, we have 
Teufelsdrockh place before us in a different manner, his grace 
lending a charm to and vivifying the subject: 


‘‘Nevertheless, has not a deeper meditation taught 
certain of every climate and age, that the WuHeEre and 
WHEN, so mysteriously inseparable from.all our thoughts, 
are but superficial terrestrial adhesions to thought; that 
the Seer may discern them where they mount up out of 
the celestial EveRYWHERE and ForEvER.”’ 


We have heard him say: 


‘¢ «Think well, thou too wilt find that Space is but a 
mode of our human Sense, so likewise Time; there is no 
Space and no Time: WE are—we know not what ;—light- 
sparkles floating in the aether of Deity!’ ”’ 


Teufelsdrockh sees the whole of earth-life like a pattern 
woven on the foundation of time and space, a picture painted on 
a canvass the warp and woof of which are time and space. The 
mystery of time and its relation to eternity and the relation of 
eternity to duration play a great part in the Philosophy of 
Clothes. 


‘¢*Man,’ he says: ‘Lives in Time, has his whole 
earthly being, endeavor and destiny shaped for him by 
Time: only in the transitory Time-Symbol is the ever- 
motionless Eternity we stand on made manifest.’ ”’ 
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So he philosophizes : 


‘* “J, Diogenes Teufelsdréckh: a visible Temporary 
Figure (Zeitbild) oceupying some cubic feet of Space, and 
containing within it Forces both physical and spiritual; 
hopes, passions, thoughts; the whole wondrous furniture, 


in more or less perfection, belonging to that mystery, a 
Man.’ ”’ 


Time will not stop, ‘‘neither can he, a Son of Time.’’ He is 
fond of designating himself by that name, and the reviewer hu- 
moring, as it were, the strange Teufelsdréckh, adopts it in speak- 
ing of him as the ‘‘Son of Time’’; so the reviewer observes while 
writing a part of Teufelsdréckh’s biography ‘‘his spiritual na- 
ture is nevertheless progressive and growing: for how can the 
‘‘Son of Time in any case stand still?’’ Here are more Teufels- 
drockhish speculations on time: 


‘* “Tt continues ever true,’ says he, ‘that Saturn, or 
Chronos, or what we call Trg, devours all his Children: 
only by incessant Running, by incessant Working, may 
you (for some three score-and-ten years) escape him; and 
you, too, he devours at last. Can any Sovereign, or Holy 
Alliance of Sovereigns, bid Time stand still; even in 
thought, shake themselves free of time? Our whole ter- 
restrial being is based on Time, and built of Time; it is 
wholly a Movement, a Time-impulse; Time is the author 
of it, the material of it. Hence also our Whole Duty, 
which is to move, to work,—in the right direction. Are 
not our Bodies and our Souls in continual movement, 
whether we will or not; in a continual Waste, requiring a 
continual Repair? Utmost satisfaction of our whole out- 
ward and inward wants were but satisfaction for a space 
of Time; thus, whatso we have done, is done, and for us 
annihilated, and ever must we go and do anew. O Time- 
Spirit, how hast thou environed and imprisoned us, and 
sunk us so deep in thy troublous dim Time-Element, that 
only in lucid moments can so much as glimpses of our 
upper Azure Home be revealed to us!’ ”’ 


‘¢ «But deepest of all illusory Appearances, for hiding 
Wonder, as for many other ends, are your two grand 
fundamental world-enveloping Appearances, Space and 
Time. These, as spun and woven for us from before Birth 
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itself, to clothe our celestial Mr for dwelling here, and yet 
to blind it,—lie all-embracing, as the universal canvas, or 
warp and woof, whereby all minor illusions, in this 
Phantasm Existence, weave and paint themselves. In 
vain, while here on Earth, shall you endeavor to strip 
them off; you can, at best, but rend them asunder for 
moments, and look through.’ ’’ 


‘**Ts the Past annihilated, then, or only past; is the 
Future non-extant, or only future? Those mystie facul- 
ties of thine, Memory and Hope, already answer: already 
through those mystic avenues, thou the Earth-blinded 
Ssummonest both Past and Future, and communest with 
them, though as yet darkly, and with mute beckonings. 
The curtains of Yesterday drop down, the curtains of To- 
morrow roll up; but Yesterday and To-morrow both are. 
Pierce through the Time-element, glance into the Eternal. 
Believe what thou findest written in the sanctuaries of 
Man’s Soul, even as all Thinkers, in all ages, have de- 
voutly read it there: that Time and Space are not God, 
but creations of God; that with God as it is a universal 
Here, so is it an everlasting Now. 


Teufelsdrockh muses: 


‘* “Fortunatus had a wishing Hat, which when he put 
on, and wished himself Anywhere, behold he was There. 
By this means had Fortunatus triumphed over Space, he 
had annihilated Space; for him there was no Where, but 
all was Here. Were a Hatter to establish himself, in the 
Wahngasse of Weissnichtwo, and make felts of this sort 
for all mankind, what a world we should have of it! Still 
stranger, should, on the opposite side of the street, an- 
other Hatter establish himself; and, as his fellow-crafts- 
man made Space-annihilating Hats, make Time-annihilat- 
ing! Of Both would I purchase, were it with my last gros- 
chen; but chiefly of this latter. To clap-on your felt, and, 
simply by wishing that you were Anywhere, straightway 
to be There! Next to clap-on your other felt, and, simply 
by wishing that you were Anywhen, straightway to be 
Then! This were indeed the grander: shooting at will 
from the Fire-Creation of the World to its Fire-Consum- 
mation.’ ”’ 
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‘* *Q, could I (with the Time-annihilating Hat) trans- 
port thee direct from the Beginnings to the Endings, how 
were thy eyesight unsealed, and thy heart set flaming in 
the Light-sea of celestial wonder! Then sawest thou that 
this fair Universe, were it in the meanest province thereof, 
is in very deed the star-domed City of God; that through 
every star, through every grass-blade, and most through 
every Living Soul, the glory of a present God still beams. 
But Nature, which is the Time-vesture of God, and reveals 
Him to the wise, hides Him from the foolish.’ ”’ 


Nature in the material universe is the time vesture. Nature 
and life are the garment of spirit aweaving on the loom of time, 
therefore the spirit, visible through its ‘‘clothes,’’ is a ‘‘visible 
time-picture,’’ of which time is the author and material too. 
Teufelsdrockh carries us into the occult nature of time. The 
following passage is copied from an unpublished manuscript 
which deals with occult matters. It will be noticed that the 
strange statements of Teufelsdréckh were more than metaphors 
and flowers of speech. They related to the truth as the Seer 
saw it and described it as accurately as the language he had to 
use would let him: 

““Time is matter, and matter is time. Change is of the 
essence of matter and time. Without change there is no time. 
Without matter there is no change. Without change there is no 
matter. The flux and reflux of time is the change in the tides 
of matter as it circulates from one to another of the worlds of 
matter. Time appears to flow swiftly or slowly, according to 
the difference in states of matter. There is gross matter, made 
up of the elements of matter which appeal to and affect the 
grosser senses. Then there is matter that appeals to the finer 
senses and emotions. There is the matter of thought which is 
born of and concerned with the mind. According to the tides 
and revolutions and circulations of matter, the mind is affected 
by the changes of time, by the particular state of matter in 
which it is immersed. As each of the time-worlds bears into the 
other, it affects and changes that other. Each state of matter 
is a state and a period of time, set to run on a given rate, which 
marks its periods of change. Some periods are slower, others 
faster. Thus you have solid matter, solid-time, which changes 
slowly as compared with other time. As the elements of time, 
matter, bear on solid-time, it changes its form, being overcome 
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by the time elements. Then there is liquid-time, which is more 
readily changed and acted on by other time elements. There 
is also the gaseous-time, which is rapid in its circulations and 
flow as compared with liquid and solid-time, but it too is over- 
come and absorbed into another time element, radiant-time. 
Radiant-time flows so rapidly that it cannot be detected easily 
by the grosser senses, keyed, as they are, to their corresponding 
element of time. It is with this radiant-time, matter, that the 
mind is concerned and by which it, the mind, is brought into con- 
tact with the lower and grosser time elements. All the lower 
states of matter, the time elements, are kept in constant move- 
ment by the radiant-time element, which in turn is moved by 
mind. All nature is kept constantly moving in a constant pro- 
cess of circulations through her vast domains.”’ 

The Professor sees all this and sees the object of the con- 
stant changes of matter, which are ealled time. So he asks: 
‘*Can any Sovereign, or Holy Alliance of Sovereigns, bid Time 
stand still; even in thought shake themselves free from time’’? 
He knows that once the mind has come into the domain of na- 
ture, matter, time, it must recognize and comply with the laws 
of time, matter, and, that until the mind has complied with all 
the laws and discharged fully its obligations to the laws of mat- 
ter, it is not and cannot be freed from the time-elements; there- 
fore, no one sovereign or number of sovereigns can bid time 
stand still. But the Professor shows us a way out of time, out 
of matter. This way he tells us is ‘‘to work—in the right direc- 
tion.’’ The right direction, he says, is ‘‘our whole Duty.’’ How 
simple this seems: to do our duty. Yet simply doing our duty 
is the great work. As one tries to do his duty he realizes the 
immensity of the task; but as he continues unflinchingly to do 
it, it ceases to be a task and becomes a work: a work which 
engages his attention, absorbs his interests, and is the doorway 
through which he passes into the reality of time. He then is 
able to see time flowing as in a constant stream, to take advan- 
tage of the mighty stream of time on which he casts himself, 
and by its mighty currents he is carried onward in the flow 
to do his work; his work which reaches into all spheres of the 
time-element. Finally, by his work, he is carried out of and 
above it. 

The ultimate particles of which the time element is com- 
posed do not obstruct his gaze, for he is no longer its slave nor 
affected by it. He is freed. His freedom is earned by his work, 
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which is his duty. Work or duty is the Hat of Fortunatus, the 
space annihilating hat, which will carry him anywhere; and also 
the time annihilating hat, which will carry him anywhen. These 
two hats, the space and time annihilating hats, are made by the 
same hatter: work. By the use of these hats, one lives in the 
eternal. Then space and time are annihilated. Then is thy 
‘‘eyesight unsealed, and thy heart set flaming in the Light-sea 
of celestial wonder.’’ 

And what the Professor thus cunningly says of the ‘‘ When’’ 
that troublous, dim time-element—in which we are environed and 
imprisoned and sunk so deep that only in lucid moments can 
so much as glimpses of our upper azure home be revealed to us 
—that must by the reader also be applied to its brother the 
‘‘Where,’’ the equally troublous space-element, which equally 
makes clothes for the spirit. These garments, while here on 
earth, man may not strip off, but the message of our sky-mes- 
senger is this: that they are vestures, garments, clothes, grand, 
fundamental, yet illusory appearances, and that behind the il- 
lusory appearance is the mysterious, celestial ME. 


To be Continued. 





PSYCHE. 
TowNsEND ALLEN. 


Why should our lives be cramped in narrow moulds, 
And patterned after pigmy things below? 

Arouse thee, soul! Shake off the cumbering clods 

And give thy hampered wings a chance to grow. 


Shake off the bonds of mean and petty thoughts; 
Burst from thy chrysalis, O soul, forevermore; 
Thy larval state has passed, unfold thy wings 
And high into the clear empyrean soar. 


The great round earth is thine when thou canst feel 
Its breathing in the tides, pulsating slow; 

And heaven itself awaits thy wakening thrill, 
Harmonious with its vital vibrant glow. 








“SAVONAROLA’’? OF FLORENCE. 


THEOSOPHIST, REFORMER AND Martyr.—A PortTRAITURE OF SPIRIT- 
UAL GROWTH AND DEVELOPMENT. 


By Dr. W. WILuIAMs. 
Continued from Vol. VII., page 378. 


REMARKS ON THE HIGHER LIFE. 


extraordinary phenomena heretofore described and thus 

form a true estimate of Savonarola’s great mission and 

penetrate into the secret of his mission, it will be necessary 
to dwell briefly upon the Divine Life and its manifestations in 
human nature. It is a subject of deep and profound interest, 
demanding a prolonged exercise both of the intellect and under- 
standing, and, above all, a personal experience and conscious- 
ness of it within ourselves, without which we meander hopelessly 
and vainly in a labyrinthine maze of confusion and most per- 
plexing thought, approaching almost to mental desperation, in 
our efforts to comprehend and understand what it implies. So 
vast and fraught is it with the highest importance to every 
human being that we regret, owing to limitations of space and 
the compulsion we are under of avoiding, wandering and stray- 
ing far out of the track of our subject, our remarks must of nec- 
essity be of an incomplete and fragmentary character; for a 
plenary exposition of it in all its aspects and relation to human 
nature claims not a few lines and pages of description but de- 
mands a volume of itself. 

To the theosophical student intently engaged in the investi- 
gation into the history of philosophy and its teachings in all 
ages, the question ofttimes arises: wherefore and why have 
creat masters and teachers invariably selected out of their fol- 
lowers and adherents a choice few to whom were imparted the 
knowledge of their secret doctrines and esoteric teachings? Why 
was it that in India, Egypt, ancient Greece and Rome and also 
throughout the dark and middle ages, colleges were formed and 
erypts builded in places most lonely and far removed from cities 


| order that we may better understand and comprehend the 
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and towns and all other human habitations, and what the reason 
that such pains were taken to impress upon novitiates and stu- 
dents strict secrecy and silence in regard to the knowledge in- 
trusted to them? What was the subjects of the teachings they 
received, in what consisted its value and worth as a factor in the 
discipline of life and the evolution of character? In giving a 
partial if not a satisfactory answer to these questions, we must 
indulge in a few observations and comments upon the Divine 
Life or the Higher Life as it is sometimes ealled, terms and 
phrases frequently read by many, but only comprehended by the 
few and felt as a reality in which they live and move and have 
their being. | 

Man in all ages, whilst viewing and reflecting upon the 
works of Nature, has perceived and recognized a power, a life 
operating in everything around him, and has asked himself: 
what is it? What is the mysterious agent manifesting itself in 
the forms of creation, endowing each of them with their own 
special and peculiar instinctive life forces conformed to cer- 
tain laws that control and govern them and limit the sphere and 
range of their existence? In the awe-inspiring thunder-clap, in 
the vivid and hissing lightning’s flash, he recognized and felt it. 
In the impetuous flood sweeping and carrying everything be- 
fore it, in ocean’s wild billows dashing on beach and rocky 
strands, he witnessed its mighty power and effects, in ignor- 
ance he shook and trembled in presence of this unknown power, 
a something terrific, mysterious, overwhelming and beyond his 
abilities to define. What was it? and no voice answered him. At 
eool of evening, sitting under umbrageous trees after the toils 
of the chase and his daily needs provided for, a sense of his own 
mysterious nature crept over him, with its various passions and. 
appetites, its sudden impulses and insatiate desires, its hopes 
and fears, its fleeting joys and periods of sorrowing and suffer- 
ing, its frequent ebullitions of anger and rage, its unrest and 
moments of depression and weariness, in strange contrast with 
the mental calm and tranquillity he experienced when quietly 
wandering in the glades of the still forest and standing silent 
and regarding on high and watching the march of glittering 
planets and majestic constellations gliding calmly into the deeps 
of space and then turned asking still the question: who am I? 
and no voice answered and gave reply. 

And thus ages of doubt and uncertainty and ignorance of 
himself and his destiny passed until, in the evolution of his race 
and the development of higher and more expanded faculties ren- 
dering and qualifying them for the reception of greater light 
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and truth, there were born and appeared those who by their 
powers of lofty intuition and mental discernment dived into the 
study of Nature and wrested from her the secret of directing 
and handling her mighty forces, and utilizing them in the pro- 
duction of magical phenomena, wonderful and marvelous, by 
which their nation was able to achieve wonders in the erection 
of stupendous edifices and obtain an ascendancy over all others 
by their rapid advance in knowledge that contributed to a higher 
degree of civilization than that of their ancestors and fore- 
fathers. Using this knowledge for their own selfish purposes 
and aggrandizement, they became dominators of the world, 
elated by their prowess and achievements, cruel and merciless 
to their domestics and enemies, daring and unserupulous in their 
actions, wielding their knowledge regardless of consequences 
to others and in defiance of all natural and moral laws, they en- 
tered into a struggle with nature for supremacy. It was long in 
duration, but terrible and awful in its finish, as with one fell 
swoop of her mighty arm, outraged justice swept these Titans 
out of existence, and proud Atlantis with its daring, mighty 
progeny sank and became submerged beneath the waves of ocean, 
leaving behind them only a memory and a name. They lived 
their life, but it was not a divine life, the Higher Life. Knowl- 
edge once acquired never perishes. It may lie dormant and be- 
come forgotten, but the dictum of the Wise Man is true. ‘‘That 
which hath been is now, and that which is hath already been, and 
there is nothing new under the sun.’’ 

And so it came to pass in the process of the ages, that new 
teachers appeared amongst men. Sages, seers and philosophers 
divinely sent, came to educate and discipline them for the re- 
eeption of a higher knowledge of Nature and her secrets and 
thus lead humanity in the true path of an onward and progres- 
sive civilization through the cultivation of philosophy, art and 
science, and man turned to worship nature and develop the sense 
of the beautiful that expressed itself in the splendid and mag- 
nificent elaborations of architecture, sculpture, musie and paint- 
ing, and thus they lived an external and sensuous life, but it 
was not the true, the Higher Life. 

Ages went by and other teachers appeared and taught the 
philosophy of spiritual progress, of an interior growth and de- 
velopment and manifestation of the Divine within the mind and 
soul of man himself, but they were ignored and treated with 
neglect and credulity and went back whence they had come forth, 
to the great Master who had sent them. Yet lived and worked 
they not altogether in vain and bootless; for they left behind, 
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like seeds sown in the hearts of a few, the Word of Life, telling 
of a power which when it flows into the soul of man clarifies it 
from all grossness and impurity and converts it into a temple 
meet for the indwelling of the great Divine Spirit and to such as 
receive it, to them it gives power to become sons of God who are 
born again, not of blood, nor of the will of the flesh, but of the 
Divine. The fate of their teachers befell their followers, who 
were persecuted, tormented, afflicted and compelled to flee the 
haunts of men and assemble to hold communion and fellowship 
in catacombs, in dens and caves and mountain fastness or sub- 
terranean abodes, because the world in general was too dark 
and gross, too absorbed in material pursuits that rendered it 
unfit for the reception and recognition of the Divine and Higher 
Life. 

Ages again passed by and the chureh had come forth out 
of its obscure hiding places, and through the revolution of 
events had developed into a vast ecclesiastical corporation claim- 
ing rule and authority over men’s minds and consciences, arro- 
gating to itself the dispensation and stewardship of the Divine 
Life, and, from being persecuted, had now become the persecu- 
tor. But the divine life is not, cannot be, cabined and cribbened 
by any institution or society, but free as the air we inhale and 
untrammeled as light, it entereth through the Higher Self into 
every soul of man that becomes receptive of it, no matter the 
clime or country he is born in, what his condition or status, or 
what the color or complexion of his skin, and originates within 
him a new life that qualifies him to enter into the joys and de- 
lights of the Higher Life, sometimes termed the ‘‘ Kingdom of 
God,’’ or of Heaven. In those dark middle ages, woe be to him 
to whom it came except through the church and her sacerdotal 
functionaries. To avoid the heretic’s doom and escape the fiery 
stake, or the infliction of the cruel torments of the inquisition, 
the recipients of the higher diviner life, like others in former 
ages, were compelled to meet in secret and form themselves into 
communities. And thus came into existence occult societies, eso- 
teric socialities and paternities whose members became known 
as Kabbalists, Rosicrucians, [llumunati, and who, for the safe 
promulgation of their teachings respecting the Higher Life, 
were compelled to have recourse to the use of symbolic languages 
and terms and expressions, the meaning of which were under- 
stood and comprehended only by initiates; hence their secret 
signs and cult of silence. 
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With the advance of civilization and the dawn of science, 
these institutions have become anachronisms for the divine life 
and are operating throughout the world in the hearts and minds 
of all nations, slowly and gradually preparing them to become 
eventually united into one great Brotherhood and universal fra- 
ternity whose bond of union is Love, Peace and Good will to 
everyone. Its evidences and manifestations are all round and 
about us if we care to seek and to note them in the silent and 
unseen transformation of life and thought going on especially 
within ourselves, and the raying forth of those latent spiritual 
powers and forees termed the works and fruit of the spirit. No 
need, no necessity in this age is there for occult institutions and 
schools of Adonai, for each one may become, without money and 
without price, an adept, an esoteric student in the Higher Life, 
by self study and the development of his or her own special and 
particular faculties and endowments, excited into activity 
through his or her own Higher Self, and which, employed like 
those of Savonarola, in the service of humanity, makes us par- 
takers of the divine nature, as also coworkers, in the enlighten- 
ment of those who ignorant of it within themselves are as 


‘*Children in the night 
Yearning for the light 


With no language save 
A Cry.’’ 


SAVONAROLA APPOINTED PREACHER IN THE CATHEDRAL. 


Profound was the impression produced upon the hearts and 
minds of everyone that had listened to Savonarola’s first sermon 
as the appointed preacher in the convent church of San Marco. 
As the vast audience left the sacred edifice and wended home- 
wards, everyone was filled and agitated with conflicting and dif- 
ferent feelings and emotions that prevented them from forming 
a clear estimate and appreciation of the character of the 
preacher, and divine clearly the meaning of his reference to the 
present state of Florence and the impending dangers threatening 
her existence as a republican state. Apparently on the surface, 
everything was going on smoothly and well with Florence. Peace 
and plenty prevailed within her borders. She was famed 
throughout the whole of Europe, as the new Athens, the home 
and center of art and science, whither flocked great numbers of 
students from all quarters to avail themselves of the knowledge 
and learning that flowed forth from her splendid Academies and 
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lecture halls. What was there that could dislodge her from her 
lofty position as the leading state of Northern Italy? By some, 
Savonarola was regarded as an alarmist and stigmatized as a 
setter forth of strange doctrines and teachings, a dreamer and 
visionary. Others there were—and they formed the majority— 
whose experience of public life and direct acquaintance with and 
knowledge of the interior working of the state government ex- 
cited within them grave fears and apprehension of the future, 
were gradually impressed with Savonarola’s warning words 
that were reflections of their own forebodings. 

The excitement produced extended to all classes of citizens 
and the name of Savonarola was heard and mentioned in every 
homestead throughout Florence and its populous environs, so 
that on the following and succeeding Sundays vast crowds flocked 
to San Marco to hear for themselves and listen to what the great 
preacher had to say, who, if what they had heard were true, was 
indeed a prophet and holy man. They were further confirmed 
in this belief by those gifted with clairvoyance, who affirmed 
that they had beheld two angelic beings standing one on each 
side of Savonarola during the whole of his discourse. Others 
stated that on the moment of his impassioned appeal for the sal- 
vation and safety of Florence and as he turned with uplifted 
hand to bless his hearers at the conclusion of the sermon, the 
Madonna in all her celestial glory and transcendent lovliness 
appeared to view, with a lily, Florence’s emblem, in her hand, 
token of her love and protective guardianship. 

These incidents are recorded by Savonarola’s friend and 
biographer, Burlamachi. ‘‘The divine grace,’’ he writes, ‘‘ap- 
peared in the lofty words and thoughts which he gave forth, with 
a clear voice and rapid tongue, so that everyone understood him. 
And it was admirable to see his glowing countenance, his fervent 
and reverent aspect whenever he preached; his beautiful and 
appropriate gestures which wrapt the soul of everyone who 
heard him, so that wonders and amazing appearances were seen 
by many while he was in the act of preaching.’’ 

The star of Savonarola was now in the ascendant, the tide 
of popular applause had turned, and the fame of him as an 
orator and preacher spread far and wide throughout Tuscany, 
especially amongst the peasantry of the villages in the imme- 
diate neighborhood of Florence. The eyes of all were turned 
towards him, for he had voiced the thoughts and feelings seeth- 
ing within their own minds and hearts, but, to which they dared 
not give utterance. They were living in a state of gross spiritual 
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darkness and there was no one to whom they could look up to, to 
lead them out of the gloom of their ignorant superstitions into 
a higher and brighter domain of light after which they had 
vainly craved and vearned. 

Henceforward Savonarola became regarded as a spiritual 
councellor and guide, whose ministrations would enable them to 
get out of the Slough of Despond into which they had sunk and 
from which there had been no one to save or deliver them. To 
an ordinary mind, the position and elevation in popular estima- 
tion Savonarola had now attained was fraught and beset with 
dangers and perils. Popularity at all times is very fickle and un- 
certain in duration and subject to reversals. Woe unto those 
who, having climbed its pedestal and made themselves the cyn- 
osure of all eyes, are void of that wisdom and those virtues, the 
integrity of purpose and unselfish desire that are the only sure 
foundation of lasting honor and fame, for they are surely 
doomed to fall from the giddy eminence, like Lucifer, never to 
rise again. 

After his great success as public preacher of San Marco, 
Savonarola proceeded to his cloistered cell, there to meditate 
over the events of the day and seek council and guidance from 
his Higher Self as to his course in the future. His was not a 
nature to be elated by popular applause for he knew and had 
learned from remarkable examples in ancient history, as also 
from events in his own time, to estimate it at its true worth and 
value. Personally he would have preferred the privacy of his 
humble profession of a monk, ministering to and aiding others 
who like himself were on the pilgrimage of the Higher Life, but 
he was now under the guidance and rule of the divine within 
him and he must follow implicitly its dictates and yield a faith- 
ful and willing obedience to its inward injunctions. He had been, 
he felt, called to take up a work that demanded the unceasing use 
of all his varied talents and endowments to accomplish it suc- 
cessfully, and in a spirit of true heroism and self-renunciation 
he resolved within himself to do battle in the cause of truth and 
liberty and win back for Florence her fileched freedom and liberty 
and inaugurate a new area of spiritual light and purity within 
the church, if it cost him his life. It was no light and easy task 
to undertake, bringing him into inevitable conflict with ecclesias- 
tical dignitaries who would not hesitate to wreak vengeance upon 
anyone who dared to draw aside the veil of hypocrisy and tear 
away the cloak that concealed their revolting profligacy from 
public view. Savonarola recognized the full magnitude of his 
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mission and saw that he must act cautiously and therefore 
marked out a method of procedure and a course of action to be 
judiciously followed in the execution of it. Knowing therefore 
what was to come to pass and the shortness of time in which to 
do the work entrusted to him, he promulgated three propositions 
as the basis of his pulpit discourses. 

I. The Church of God must be reformed and that in our 
own time. 

Il. Italy is to be secourged before this renovation. 

Ill. All these events will happen ere soon. 

These themes and subjects would have daunted any other 
from taking up and discussing them in a city like Florence, then 
a hot-bed of irreligion and scepticism, the abode of worldly un- 
principled profligates—having no belief in a moral government 
of the world, or in the existence of a Divine Being whose good 
law of eternal right and justice admitted of no infraction or vio- 
lation without suffering—whose philosophy of life was summed 
up in the words ‘‘let us eat and drink and be merry, for to- 
morow we die.’’ | 

Meanwhile time rolled on and the ministrations of Savona- 
rola became more popular. His words clothed, with power, en- 
tered into the hearts and minds of his numerous hearers, causing 
them to ponder and think and exciting feelings of regret for the 
past and evoking desires that there might be a new beginning 
both in their political and social life. The citizens of Florence 
gradually began to realize that their civil life was not a pure 
life, a real life, but an artificial and corrupt existence, which 
could not but bring disaster and ruin to their much loved coun- 
try, in which persuasion they became confirmed by Savonarola’s 
earnest and fervid appeals to their hearts and consciences, to 
turn, repent and strive to live the Higher Life, ‘‘for the vine 
was laid unto the root of the trees and every tree that bringeth 
not forth good would be hewn down and east into the fire.’’ Lis- 
tening and moved as they had never before been moved, the 
question arose within them: the Higher Life, what is it? for till 
then they had not heard and knew nothing of its existence. They 
had been wont and accustomed to listen to preachers and doctors 
of theology famed for their learning and eloquence, discourse on 
doctrinal subjects far beyond their powers of comprehension. 
From their childhood they had been raised and matured in the 
bosom of a chureh professing to be founded by Christ and his 
apostles, the chief of which, St. Peter, held the keys. They had 
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been baptized and confirmed by its priests, and godfathers and 
godmothers had stood sponsors for them and promised to bring 
them up and look after their education in the true faith. They 
had attended the services of the church, overawed by pompous 
rituals and ceremonies performed and celebrated by ministers ar- 
rayed in splendid stoles, and bishops bedecked with jeweled 
mitres and scarlet robes and shepherd’s crooks bestudded with 
rare and costly gems, and they had bent the knee in awful adora- 
tion at the elevation of the Host, and in their ignorance had mis- 
takenly imagined that all this pomp and sacred paraphernalia 
was religion, that pennance was repentance, that genuflections 
and repetition of paternosters were synonymous with true piety 
and the Higher Life. Such was religion in those days amongst 
the laity. 

It is a remarkable characteristic of human nature that, how- 
ever degraded and sunk in ignorance and superstition, it never 
loses altogether its sense of truth and appreciation of what is 
pure and unselfish. Wherever and whenever the light of truth 
flashes and shines forth, men and women flock to it and delight 
and joy in its rays. Thus was it with the citizens of Florence 
when Savonarola commenced his public ministry. The church 
of San Marco was packed and crowded with hearers, eager and 
desirous to benefit from his teachings, until at last when the fol- 
lowing Lenten season came round, it was arranged he should 
preach in the great cathedral church of Santa Maria del Fiore. 
As soon as it was bruited abroad that Savonarola was to occupy 
its pulpit, the whole of Florence and the inhabitants of neighbor- 
ing villages, towns and hamlets, all flocked to hear and listen to 
him. 

From Burlamachi, eye witness of the chief events in his life, 
we learn, ‘‘that people got up in the middle of the night to get 
places for the sermon and came to the door of the cathedral, 
waiting outside until it should be opened, making no account of 
any inconvenience, neither of the cold, nor the wind, nor of stand- 
ing in winter with their feet on the marble, and among them were 
young and old, women and children of every sort, who came with 
such jubilee and rejoicing that it was bewildering to hear them, 
going to the sermon as to a wedding. Then the silence was great 
in the church, each one going to his place, and he who could read 
with a taper in his hand read the service and other prayers. 
And though many thousand people were there collected together, 
no sound was to be heard, not even a ‘hush,’ until the arrival 
of the children who sang hymns with so much sweetness that 
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heaven seemed to be opened. Thus they waited three or four 
hours till the padre entered the pulpit. The attention of so great 
a mass of people all with eyes riveted upon the preacher was 
wonderful, they listened so that when the sermon reached its 
end, it seemed to them that it had searcely begun.”’ 

It was a momentous period in the life career of Savonarola, 
for thereon depended whether he would prove himself a teacher 
and spiritual guide in whom Florence could impose implicit trust 
and confidence, or, weighed in the balances and found wanting, 
would ignore and pass him by with neglect and contemptuous 
distrust. He was fully aware that amongst the courtiers and 
parasitical adherents and dependents of Lorenzo, there prevailed 
feelings of rancor, of animosity and ill-will towards himself on 
account of his increasing popularity and his daring enunciation 
of his three propositions respecting the church and the future 
of Italy. It had therefore been a subject of deep consideration 
whether it was judicious and prudent to dwell upon them and 
press them upon the minds of his hearers. Doubts assailed him 
also at times as to whether the opportunity was ripe for the fur- 
therance of his great object, the purifying of Florence and the 
saving of her from rushing headlong into the vortex of ruin and 
disaster that threatened her with national extinction. Such 
moments of doubt and uncertainty are incident to great and lofty 
souls, in periods of physical weakness and mental weariness, and 
Savonarola was no exception. They came troubling and dis- 
quieting him, but left him unshaken in his resolve to prove true 
to the mission he had been called to undertake. In his Compen- 
dium Revelationum we catch glances of the inward struggles he 
endured ere, on that fateful Sunday in Lent, he stood for the 
first time in the pulpit of the great Cathedral of Florence facing 
a vast audience among whom were many who were asking to 
themselves: ‘‘Is this he who should come, or do we have to look 
for another?’’ ‘‘ All that withdrew me from my principal object, 
became quickly distasteful and repugnant and, whereas I sought 
to enter on another path, I became intensely hateful to myself. 
God is my witness how I watched and struggled and prayed the 
whole of Saturday and throughout the night, but all other ways, 
all other teachings were denied me. Towards break of day, 
being weary and dejected by my long vigil, I heard as I prayed 
a voice saying unto me: Oh Savonarola dost thou not see that 
it is the Divine Will that thou shouldst continue in the work 
whereunto thou art called?’’ 

(To be Continued.) 











THE SEPHER HA-ZOHAR—THE BOOK OF LIGHT. 


Containing the doctrines of Kabbalah, together with the discourses and teachings of 
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the first time wholly translated into English, with notes, 
references and expository remarks. 


By NurHo pE MANHAR. 
Continued from Vol. VIII., page 59. 


[os sword is suspended over the judges presiding in the 
fourth mansion and is alluded to in an old saying, ‘‘ Let 
every judge when delivering judgment remember, that 

the sword is suspended above his own head.’’ It is con- 
tinually turning and when the Ophanim become fused together, 
two fiery rays proceed from it and going outside the mansion, 
station themselves before the gate thereof, taking the form 
of a man and a woman. At other times they appear as spirits 
or as superior angels. The male ray characterizes angels en- 
gaged on missions of merey and goodness in the world, there- 
fore need they the intense light of the male form; whereas, those 
angels who as to their form have been consumed, need the light 
of the female form, on their reappearance. The spirits presid- 
ing in these two lights become united at the time of prayer. The 
force that produces this union is the affection of Love and when 
it is effected the name of this mansion becomes changed from 

Beraga into Ahabah (love), for in it is accomplished the union 
of all beings by their common love to the Supreme Being, of 
which scripture speaks, ‘‘ There will I give thee my love’’ (Cant. 
vii. 12). Furthermore, when these two rays become blended, 
there spring forth and become manifested unnumbered myriads 
of angelic beings metaphorically named, Manchakes, Raisins and 
Pomegranates, whose plane of existence lies between the fifth 
mansion and the planet Venus. Thus it is written, ‘‘A man 
would give all his substance for Ahabah’’ (love) (Cant. vill. 7) ; 
that is, to draw to himself angels from this palace so named, but 
they would not be induced to leave it. This mansion is sym- 
bolized in the act of prayer, by prostration of the body, with 
extended hands indicative of the desire to become united by love 

with the Divine. 
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The sixth mansion is presided over by a spirit named Khute 
Hashne (threads of scarlet) and is occultly alluded to in the 
words, ‘‘Thy lips are like a thread of scarlet’? (Cant. iv. 3). It 
is also termed, the mansion of aspiration and is that which an- 
gels of the lower spheres ardently desire to attain unto and be- 
come united with in spirit by the nesheqath rakhunutha (the 
kiss of love), who is in intimate relationship with all the lower 
spheres. Another reason why this mansion is so called, is, that 
everyone who succeeds in coming into relation with it attracts 
to himself divine energy from on high through the unitive 
power of love. In this mansion is Moses who died by a kiss of 
this love and it is therefore called by his name. Its presiding 
spirit is a spark of love and unifies the lights of the higher and 
lower spheres and makes them one, when sparks flashing out of 
it give rise and form to living creatures holy through goodness 
and love and are therefore called the Great Hayoru and enter 
into union with those of the lower spheres similar to the husk 
and shell of a nut, as it is written, ‘‘Hayoth great and small’’ 
(Ps. civ. 25). It is for this reason it is termed Zanath Egoz 
(the garden of nuts) and is so referred to in scripture, ‘‘I went 
down into the garden of nuts’’ (Cant. vi. 11), i. e., into this man- 
sion of love in order to unite the male and female principles. 
These Hayoth are divided into twelve, and trios of them are 
stationed at the four gateways, and on them are dependent all 
inferior spirits so that throughout the whole of the spheres con- 
eatenation of all the various grades and orders of beings, all 
dependent one upon the other and forming a grand family of 
spirits throughout the universe from which is formed a mighty 
angelic spirit who ascends on high to adore and worship the 
Supreme Spirit and become united with it. This union of spirits 
with the Divine is oceultly alluded to in the words, ‘‘Let him 
kiss me with the kisses of his mouth’’ (Cant. 1. 2); that is, with 
the kiss of love expression of the universal ecstacy and the 
eternal delight experienced by every animated being in its union 
with the Divine, by which partially developed spirits become 
eventually perfect and spirits in darkness become illumined 
with the light proceeding from the eternal Spirit, supreme over 
all. And this is effected by prayer coming from a sincere and 
loving heart. Happy he who prays, so that these spheres and 
mansions and their indwelling spirits become united together in 
love and thus able to climb the ladder whose top rests on the 
throne of the Eternal. The mystery of this mansion of love is 
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alluded to in scripture, ‘‘And Jacob kissed Rachel’’ (Gen. xxiv. 
11). Abraham, who is on the right hand of the Most High, is the 
president of this mansion. Ahabah, his great aim having been 
to confirm himself with the divine will, hence his words: ‘‘ Be- 
hold, I know now that thou art beautiful’’ (Gen. xii. 11). 

Now the beauty of a woman is her breast, the seat of love. 
Isaac, who is on the left hand, presides over the Beth Din or 
tribunal of Justice, whence are issued decrees and judgments. 
He attained to union with the Divine through the spirit of Za- 
couth (righteousness). The other prophets preside in the man- 
sions of Nogah and Zohar and are mystically indicated in the 
words, ‘‘The joints of thy thighs are like jewels’’ (Cant. vii. I). 

Joseph, the just and pillar of the world, presides in the 
beautiful mansion of Saphira which is of great beauty and splen- 
dor, notwithstanding the words of scripture that allude to it, 
‘‘Under his feet’’ (Ex. xxiv. 10), that are written to enhance the 
divine glory. It is through this mansion that spirits, by means 
of the shining column of light, ascend into the seventh, the most 
mysterious of all, and here as radii in a circle converging to the 
centre; so in it spirits from all spheres ascend and form a vast 
united family in perfect and eternal union with the Divine, which 
is referred to and indicated in the words, ‘‘ Jehovah is Alhim, 
Jehovah is Alhim’’ (I Kings, xviii. 39). Blessed in this life 
and in the world to come are they who are able to attain unto 
this union, symbolized by the bending of the knees in the act of 
prayer and adoration, together with prostration of the body, ex- 
tension of the arms and hands and abasement of the face on 
the ground, these gestures indicating their desire to become con- 
joined and unified with the Supreme Spirit, the Soul of all souls, 
the infinite and eternal Being, primal fount of all light and bless- 
ing. 

When this glorious union is accomplished and consummated, 
of worlds below with worlds on high, earth and heaven will be- 
come conjoined in the Divine life and then will judgment be 
changed into mercy and goodness and the Divine will be done 
on earth as it is in heaven, as it is written ‘‘ And He said unto me, 
‘Oh Israel thou art my servant in whom I will be glorified’ ”’ 
(Is. xlix. 3). Happy the people whose ‘‘God is the Lord’’ (Ps. 
exlix. 15). 


(To be Continued.) 











